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Biography. 


A SHORT ACCOUNT OF THE REV. JOHN ELIOT, | 
THE APOSTLE OF THE AMERICAN INDIANS. 


Extracted from Mr. Mather’s History of his Life. 


MR. JOHN ELIOT was a native of England. He came to 
New England in the month of November, 1631, accompanied by a 
number of puritans, who fled from the perfecutions of their native 
country, and braved the dangers of the Atlantic, and the hor- 
rors of the howling wilds of ‘America, that they might here at- 
tend to, and maintain unmolefted, ali the pure inititutions of the 
Lord Jefus Chrift. Soon after Mr. Eliot’s arrival in New England, 
he took the paftoral care of a feleét number of his pious friends, 
who, about this time, came from England, and fettled themfelves 
in the town of Roxbury, near Bofton. , 

Mr. Eliot was eminent for his piety, zeal, and charity. Asa 
minifter he was laborious and faithful; his manner of preaching 
was plain and powerful, accompanied with gracefulnefs and ener- 
gy. He would found the trumpets of God againft all vice, with 
a moft penetrating livelinefs, and make his pulpit another mount 
Sinai, where thunderings and lightnings were difplayed againft the 
breaches of God’s holy law. ‘There was a peculiar fervour in the 3 
rebukes he beflowed upon carnality, in the profeflors of religion ; | 
he was then a Boanerges, and fpuke as many thunderbolts as i 
words.* ‘There was ufually in his fermons much of Chrift; he 
would mention that name in his difcourfes, with a frequency like 
that with which St. Paul ufes it in his epiftles, and he could fay i 
with the apoftle, J determined to know nothing but Fefus Chri/. 
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As a Chriftian and a minifter Eliot fhone with peculiar luftre ; 
but it is by the memorable titles of Zvangelif, and the Apofile of the 
American Indians, that he has chiefly been fignalized. In the dif- 
charge of thefe offices, the energy and benevolence of his compre- 
henfive mind had a wide field for their exertion ; at once to civil- 
ize and Chriftianize a race of men over whom the prince of dark- 
nefs had an abfolute empire, who were fierce and favage, who were 
grofsly ignorant, and ftrongly attached to their fuperftitious cuf- 
toms, was a work of no {mall magnitude, and argued more than 
common fentiments in the undertaker ; but the faith of an Eliot 
could encounter it. It appears that no other befide the holy Spirit 
of God firft moved him to the blefled work of evangelizing thefe 
perifhing Indians ; but when the work was begun, he received con- 
fiderable encouragement ; good men applauded the undertaking ; 
the minilters efpecially encouraged him, and thofe in the neigh- 
bourhood of Roxbury fupplied his pulpit, in part, during his ab- 
fence. ‘Flere was alfo a liberal contribution made in England 
for the promoting of this pious work. What appears, befides, to 
have encouraged Mr. Eliot in his undertaking, was the poffibility of 
the American Indians being the pofterity of the difperfed and re- 
jected Ifraelites, concerning whom our God has promifed, that 
they fhall yet be faved, by the deliverer coming to turn away un- 
godlinefs from them.* Not unwilling to believe this, the Indians 
were more beloved by Eliot for their fuppofed father’s fake ; and 
the fatigues of his travels went on the more cheerfully becaufe of 
fuch pof_ibilities. 

The firit ftep which he judged neceflary to be taken was, to 
learn the Indian language, which he did, by hiring a native to 
teach him, and, with laborious care and {kill, he reduced the 
language toa grammar, whic’ he afterwards publifhed. Having 


_ acquired a knowledge of the language, he began, in the year 1646, 


to preach the gofpel of our Lord Jefus Chrift to thefe defolate out- 
cafts. His firft difcourfes to them were well received ; it was his 
wifdom that he began with them upon fuch principles, as they 
themfelves had already fome notion of, fuch as an heaven for good, 
and a hell for bad people when they died. It broke his gracious 
heart within him to fee what floods of tears fell from the eyes of 
feveral among thefe degenerate favages, at the firft addreffes he 
made tothem. Having begun this great work of teaching the 

Indians, 


* He saw the Indians using many parables in their discourses, much 
given to the anointing of their heads, much delighted in dancing, especial- 
ly after their victories, computing teir time by nights and months, giving 
dowries for wives, and causing their women to dwell by themselves at cer- 
tain seasons, and accustoming themselyes to grievous mournings for the 
dead; ail which were usual among the Israelites. He saw alsothe judg- 
ments denounced against the Israelites strangely fulfilled on the In- 
dians, &c. &c. 
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Indians, incredible were the hardfhips he endured, in the profecu- 
tion of it. His own words, in a letter addrefled to a friend, 
are, “I have not been dry, night nor day, from the third 
dayof the week, unto the fixth, but fo travelled, and, at night, 
pull off my boots, wring my flockings, and on with them again, 
and fo continue, but God fteps in and helps. I have confidered 
the word of God, in 2 Tim. ii. 3. “ Endure hardthips as a good 
foldier of Chrift.” 

It was one of his chief cares to bring the illiterate Indians into 
the ufe of fchools and books. He quickly procured the benefit of 
{chools for them, where many of them learned to read and write. 
Several of them received a liberal education, in the college, and one 
or two took their degree with the graduates. It was his chief de- 
fire, that the facred fcripture might not be hidden from them. He, 
therefore, with va& labour, tranflated the Holy Bible into the In- 
dian language.* The Bible being jultly made the leader of all 
the reft, a little Indian library quickly followed. Primers, Gram- 
mars, the Pradite ef Piety, Baxter’s Call to the Unconverted, fome of 
Shepard’s works, with fuch Catechi/ms as there was occalion for, were 


printed in the Indian language. 


The Indians, who had felt the impreflions of Eliot’s miniftry, 
were dillinguifhed by the names of praying Indians, and they were 
quickly defirous of a more fettled way of living conformable to 
the manners of the Englifh. At feveral places they combined and 
fettled ; the place of greateft note among them was Natick. Here, 
in the year 1651, they compacted themfelves into a town, and firlt 
applied themfelves to the forming of their civil government. In 
this'Mr. Eliot affiited them, and on a folemn falt madeya public 
vow, * that feeing thefe Indians were not prepoflefled with any 
form of government, he would inftrua& them into fuch a form as 
we had written in the word of God, that fo they might bea people, 
in all things, ruled by the Lord.” Accordingly he expounded to 
them the 18th chapter of Exodus, and then they chofe rulers of 
hundreds, of fifties, of tens, and entered into a covenant to give 
themfelves and their children unto God to be his people. On this 
eccafion Mr. Eliot expreffed himfelf in the following manner; 
“ God will bring nations into diftrefs and perplexity, that fo they 
may be forced unto the feriptures; all governments will be fhak- 
en, that men may be forced at length to pitch upon that firm foun- 
dation, the word of God.”’+ 

After 


* This Bible was printed at Cambridge, and was the first that was ever 
printed in America. 

+ This prophecy (if it may be called one,) appears to be fulfilling, as far 
as it respects the perplexity of nations, and shaking all governments. The 
thock is felt in a greater or less degree in every quarter of the globe. 
Whether this will drive men to that firm foundation, the word of God, is 
yet to be known, 
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After the Indians had fettled in their towns, they abandoned 
that polygamy which had been common among them. ‘They 
made fevere laws againft fornication, drunkennefs, Sabbath break: 
ing, and other immoralities. They were then defirous of having 
the eftablifhment of a church order among them, with the feveral 
ordinances and privileges of a church communion. This was 
granted, and Mr. Eliot adminiftered baptifm and the holy fupper 
among them. 

Although Mr. Eliot had abundant fuccefs in his labours, yet he 
frequently laboured under much oppofition and hindrance in his 
work, The principal oppofition was fromthe Sachems or Indian 
princes, Thefe, generally, did all they could to hinder their fub- 
jects from receiving the gofpel. Mr. Eliot would fay, ‘ Such In- 
dians are naught, and the reafon they are bad is, becaufe their 
Sachem is bad, and careth not to pray unto God.” The reafon 
that the Sachems were oppofed to the gofpel was, becaufe they 
feared that religion would deprive them of the tyranny they ex- 
ercifed over their people, and oblige them to a more mild and gen- 
tle government. Mr. Eliot, alone in the wildernefs, has fometimes 
been treated in a very threatening manner by thefe tyrants; but 
God infpired him with fo much refolution as to tell them, “ I am 
about the work of the Great God, and my God is with me, fo that 
I fear neither you, nor all the Sachems inthe country: J’// go on, 
and do you touch me if you dare!’ Upon which, the ftoutett of 
them have fhrunk and fell before him. 

The fame {pirit that infpired Eliot, infpired others, alfo, to prof- 
ecute the work of refcuing the Indians from their worfe than Egyp- 
tian darknefs. His fellow labourers in the Indian harveft were 
alfo greatly fuccelsful. It was at one time computed, that on 
Martha’s Vineyard alone there were fifteen hundred feals of their 
miniftry. 

In a letter, containing an account of Mr. Eliot’s labours among 
the Indians, which was dated at Bofton, in 1687, and fent to 
Utrecht, there is this paflage: ‘‘ There are fix churches of baptifed 
Tndians in New England, and eighteen affemblies of Catechumens, 
profeffing the name of Chrift. Of the Indians there are four and 
twenty who are preachers of the word of God, and, befides thefe, 
there are four Englifh miatfers, who preach the gofpel in the In- 
dian tongue.” 

Mr. Eliot lived to an advanced age ; his infirmities canfed him 
to refign his paftoral charge of Roxbury, a few years before his 
death, into the hands of a fucceflor, who was appointed at his 
own earneft requeft. He wasabout eighty fix years of age, when 
bis Lord received him toan eternal reft. 
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Pious Meditation. 


Religious Communications, 


PIOUS MEDITATION. 


THE works of creation exhibit fuch demonftrative evidence of 
the exiftence of a fupreme Being, that a rational creature would 
find it difficult to exclude all thoughts of him from the mind. 
Many events in the courfe of divine providence have a direé&t and 


irrefiftible tendency to fuggeft reflection on God. We may there-_ 


fore confider it as a general truth, that all intelligent beings have 
fome notions of the great Firft Caufe. It is, however, immaterial 
to our prefent defign to determine with certainty, whether this 
be univerfally the cafe. Noone will doubt the fac, that finners 
under the gofpel generally think more or lefs of God. Between 
thefe thoughts of finners, however, and the pious meditations of 
holy men, there is an important difference. It becomes there- 
fore a ferious and interefling fubjeét of fpeculation to inquire into 
the diftinguifhing chara¢teriftics of holy meditation on God. A 
complete enumeration of all the particulars, in which religious 
meditation differs from that of the finner, will not be attempted. 
Some of the moft prominent features only will be delineated. 

I. Pious meditation has the real character of God for its ob- 
ject. In this it is unlike the reflections of which finners are the 
fubje&s. Thefe are generally direted toward an ideal charaéter, 
different from that, which the Bible afcribes to Jehovah. The 
greater proportion of finners entertain erroneous notions of the 
fupreme Being ; notions, not merely inadequate on account of the 
incomprehentible perfections of his nature, but embracing certain 
qualities and feelings, which do not belong to God. We do not 
mean to infinuate, that they hate this intellectual or imaginary 
object ot theirown creation ; they are without doubt pleafed with 
the view. Itis the character of God exhibited in its juft light, 
that finners are not pleafed with. Here is the ground of their de- 
ception, and of their confident affertions, that they do not hate 
God, that they feel friendly to him. If they had a clear and dif- 
tinét view of his perfections, they would then be as confcious of 
hating him, as they are now of love or indifference. We do not 
pretend that finners never contemplate the real character of God. 
Before converfion they are frequently caufed to have clear percep- 
tions of his holinefs, juftice, and irreconcileable oppofition to moral 
evil. While in this fituation they feel the need of no arguments 
to convince them, that they are enemies of their Creator. Con- 
fcioufnefs, or mental feeling, gives them as complete evidence of 
this, as of their own exiftence. But finners in their carelefs ftate 
form incorrect fentiments of God; and all their meditations on 
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him are deficient in this refpe&t. Their attention is directed to- 
ward the creature of their owh imagination; but the true God is 
not tn all their thoughts. 

It is not fo with the Chriftian. To himas well as to the finner 
that part of the character of God, commonly denominated his 
natural attributes, is truly myfterious. Refpecting thefe perfec. 
tions they may both entertain the fame notions. Piety may exilt 
in the mind, which has very inadequate ideas of felf exiftence, 
omnipreience and eternity. Correct views of thefe things are not 
requilite to religious meditation. But of the moral perfections of 


God the faint has accurate thoughts. ‘The goodnefs, juftice, ve- 


racity, holinefs, and mercy afcribed in the {fcriptures tothe fu- 
preme Being, engage his attention. Thefe qualities, combined 
with perfect wifdom and power, form that amiable and glorious 
character, which is the object of pious meditation. 

II. Another charaéteriitic mark of holy meditation is conftancy, 
or frequency. ‘The thoughts of good men naturally tend to God, 
as the miagnetical needle naturally points toward the poles 
of the earth, They may be diverted to other objeéts; but 
this is their fettled dire@ion. The thoughts of finners run in 
another channel. ‘The objects of time and fenfe, the occupa- 
tions, amufements, and honours of this world employ their 
chief attention; while God is forgotten. Now and then they 
may glance a thought toward their Creator, but it is only a 
tranfient view. ‘Whe current of their meditations originates 
in a corrupt fountain, and takes its direction toward thofe objedts, 
which render it fill more impure. It may be faid of finners un- 
der the gofpel, as of the,ancient Jews, they forget God, their Maker 
and Saviour. 

This natural tendency of the ¢ oughts towards different objects 
plainly indicates different difpofitions. If we know to what point 
the thoughts habitually verge, we have confiderable evidence of 
the character. It is true a perfon may think much of that which 
he hates ; but he certain/y will think much of the object of his love. 


' We may conclude, therefore, in general, that characters can be 


determined by the principal objects of attention. 

IlI. The pious meditation of {faints is affectionate. This qual- 
ity forms an efentiai difference between the meditations of holy 
men, and thofe of finners. Pious reflection always includes fupreme 
love for the glorious object. We find by experience that we can 
contemplate fome things without any fenfible emotions of foul, and 
that others are attended with {trong and vigorous exercifes of love 
or hatred, whenever they enter the mind. When the Chriftian 
views the character of God, the language of his heart is this : 
Whom have f in heaven but thee ; and there is none upon earth that I de 

re befides thee. This aifeGionate regard for the fupreme Being 
produces thofe ardent defies exprefied by the Pfalmitt. a the 
art 
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hart panteth after the water brooks, fo panteth my foul after thee, O God. 
My foul thirfteth for Ged, for the living God ; when fhall I come and 
appear before God? hete exercifes of affection and defire for God 
are peculiar to the faints. Sinners in all their contemplations on 
the divine perfections never experience any thing of this kind. 

LV. Pious meditation is a fource of delight. My meditation of 
him fhall be fweet ; I will be glad in the Lord. ‘Thoughts on the 
object of our affection are always attended with delightful emo- 
tions. The pleafure, which we derive from contemplation, may 
be confidered as the juft criterion of our affection. If the moral 
character of Jehovah is the object, in view of which we experience 
the mo(t refined enjoyment, our meditation may be denominated 
pious. If on the contrary our chief fatisfaction 1s derived from 
the things of this world, our treafure is on earth, and our heart is 
there alfo. Now it is found to be true in fact by the experience 
both of faints and finners, that their principal happinefs is commu- 
nicated from thefe different fources. There are perfons in the 
world, who are confcious of receiving the moft fubftantial pleaf- 
ure from the contemplation of heavenly and divine objets. Oth- 
ers.are equally fentible, that they have no relifh for thefe things, 
that their happinefs originates in another fountain. Here is the 
great and effential difference of charaéter; the former are faints, 
the latter are finners. Whatever may be their diverfity of char- 
acter in other refpeéts, here is a point of agreement among all 
Chriitians, and an initance of refemblance between all finners. 
Here, likewife, however limilar in other particulars, is a uniform and 
univerfal feparation of the two clafles. We repeat the idea, faints 
are pleafed with religion, finners with temporal concerns. Let 
none infer from this, that the circumflance of being delighted 
with any fyftem of religion is iufficient to entitle to the character 
of faint. In order for this, the delight muft be derived from the 
real perfections of God. 

If fuch are the diltinguifhing features of holy meditation, how 
fmall is the number of real Chriftians! None may aflume. this 
honourable appellation, who are not fubjects of the exercifes we 
have defcribed. If we judge of the feelings of men by the cri- 
terion, which has the fanction of Chrift, we mult be convinced, 
that very few among the valt multitudes of mankind entertain that 
fupreme and affectionate regard for the glorious God, which is 
eflential to the character of difciples. With refpect to the great 
body of men in this favoured land it is as evident, as any truth 
in morals, politics or philofophy, that they are not friends of God 
and the Saviour. To be fully convinced of this truth we have 
only to attend for a moment to the general flrain of their con- 
verfation. So far as this obfervation is practicable, we fha!l foon 
fee with a degree of evidence, which will fuperfede metaphyfical 
: reafoning, 
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reafoning, that “ the carnal mind is enmity againft God ; that it 
is not fubjeé to his law, neither indeed can be.” 

As a confequence of the preceding fubje& we may alfo remark 
the important diftin@ion between faints and finners. A diftinétion, 
founded on exercifes of heart toward objects fo totally oppofed, 
renders moral agents fufceptible of different treatment with as 
much propriety, as the different qualities of food and poifon fit 
them for application to different purpofes. Let finners realize, 
that they deferve the difapprobation of every intelligent being in 
the univerfe. 

Let thofe, who from an examination of their exercifes have rea- 
fon to confider themfelves the fubje&s of pious meditation, main- 
tain a deep and conftant fenfe of their dependence on God. You 
will be ready to acknowledge, that it is God who has made the 
difference between you and others ; that it, is not in confequence 
of your own power, previous difpofition, or determination, that 
your charaéters have been changed. You will therefore cultivate 
a grateful fenfe of the loving kindnefs and mercy of God in fe- 


leGing you to be the objects of his fpecial favour. 
PHILORTHAS. 


—eE os ae 


AN ADDRESS TO CARELESS CHRISTIANS. 


AMONG all the inconfiftencies in the condu& of mankind, we 
obferve none greater, than the carelefs Chriftian difcovers. He is 
inconfiftent with his Chriftian profeffion, and inconfiftent with his 
paft experience. He has taken the Lord Jehovah to be his cove- 
nant God, and Jefus Chrift to be his Saviour. He has fworn al- 
legiance to the King of heaven, and promifed to obey all his 
commandments. He has profeffed to be a difciple of Chrift, and 
declared fidelity and zeal in his caufe. After all thefe folemn 
profeffions of loyalty and friendfhip, how glaringly inconfiftent 
does the carelefs, ftupid Chriftian appear ; immerfed in the cares 
of the world, or lulled afleep in the lap of pleafure and indolence ! 
«Come ye out from among the world, and be ye feparate,” is the 


command of Chrift to his followers; but this divine mandate is 


difregarded by lukewarm Chriftians, who are fallen afleep among 
dead finners, and are dreaming of earthly pleafures. 

How unreafonable and ungrateful are carelefs, formal Chriftians! 
Experience has taught them that there is real happinefs im relig- 
ion, and that they cannot enjoy real fatisfaction unlefs they are 
engaged in it. ‘They have feen the vanity of the world ; but fill 
will neglect thofe things, which afford them folid joy, and indulge 
themfelves in floth, or purfue the courfe, which they have every 
reafon to believe will lead to forrow and remorfe. Jefus has affur- 

ed 
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ed them, that while they continue in him they fhall have peace, 


but thatin the world they fhall have tribulation. Yet they leave. 


the fervice of their divine Mafter, “ whofe yoke is eafy and his bur- 
den light,” and wander in the way of tranfgreffors, which is hard. 
Sleeping Chriftians, “ have you not talted and feen, that God is 
gracious ?”? Have you not found prayer and meditation to be de- 
lightful employments? While you kept yourfelves in the love of 
God, and had your minds imprefled with a fenfe of {piritual things, 
did you not enjoy pleafure far fuperior to that, which riches, hon- 
our, or worldly amufements can afford ? Where now is the bleff- 
ednefs of which you once {poke ? There was atime, when you 
could fay to Chrift, “ Whom have I in heaven but thee, and there’ 
is none upon earth that I defire befides thee ?” But where are all 
* your joys fled?) Why is it not with you now as in months palt ? 
Why did you not continue “ rejoicing in hope of the glory of 
God ?”? Chrift is the fame glorious Being, his religion is the fame ; 
you enjoy the fame calls and offers, and the fame bleflings are 
tendered you, if you will accept them. What has Chrilt done, 
which is the caufe of your leaving him? Let confcience fpeak : 
Have you not loft fight of him among the cares and vanities of 
the world? Have you not been inquiring among the men of this 
world, ‘ Who will fhew us any good ”? Arife, then, fhake off 
your floth, leave the dark haunts of finners and be feparate ; “ touch 
not the unclean thing.’”?” Remember that you are chofen to be 
foldiers in a fpiritual warfare, and that you have every thing to 
hope, if you return to your duty, and every thing to fear, while 
you are inactive. Confider him, who hath chofen you to be a 
foldier. While you were his enemies, expofed to everlafting deftruc- 
tion, afid deferving the vengéance of Heaven, Jefus condefcended 
to die-for you. While you. were defpifing the riches of his good- 
nefs, and oppofing his righteous adminiftration, he plucked you 
as a brand from the burning, and made you monuments of his 
mercy, and heirs of a heaven!y inheritance. Thoutands of worlds 
bear no proportion to this unfpeakable gift. Is this the beft return 
you can make to treat hts bleflings with indifference, and fleep, 
when he has placed you on guard for fo fhort a time ? Can you 
not,watch with him one hour, who fuffered, bled, and died to re- 
deem your. fouls from death? ‘The hour of life will foon be patt, 
and what you do in his fervice, you muf do quickly. 

Let the aftonifhing love of Chrift conftrain you to become ac- 
tive in his caufe. Hear his call. He does not leave you to perifh 
in your own chofen way; but candefcends to offer you life and 
light again. He calls witha gentle, yet reproving voice, “ awake, 
thou that fleepeft, and arife from the dead, and 1 will give yon 
light ;” you fhall enjoy'a different reft from what yon now in- 
Vol. V.. No. 5. x dulge ; 
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dulge ; you fhall find reft to your fouls: “In me ye fhall have 
peace, counfel is mine and found wifdom, I am underftanding ;” 
I have ftrength ; with thefe I will adorn you, if you will awake. 
Such is the call of Chrift to carelefs, fleeping Chriftians, and fuch 
the promife to thofe who will awake. “ What meaneft thou, then, 
Q fleeper,” to difregard fuch glorious offers, and defpife the calls 
of the King of glory ! 

O carelefs Chriftians ! ‘confider how much you injure the caufe 
of Chrift, and the holy religion, which you profefs. You are 
ftrengihening the hands of its enemies. Your divine Malter com- 
mands you to “ let your light fhine before men, that they may 
fee your good works, and glorify your Father who is in heaven,” 
that your engagednefs in religion may be a mean of promoting 
the glory of God, and advancing the happinefs of men. But this 
you cannot do unlefs you awake. Attend to the folemn warn- 
ing of him, who will fhortly be your Judge. ‘I know thy works, 
faith he to the church of Sardis, that thou haft a name, that thou 
liveft, and art dead. Be watchful, and ftrengthen the things that 
remain, which are ready todie. For 1 have not found thy works 
perfect before God. Remember, therefore, how thou haft receiv- 
ed and heard, and hold faft and repent. If thou wilt not watch, 
I will come upon thee as a thief, and thou fhalt not know what 
hour I will come upon thee.” 

Confider again, O fleeping Chriftians, that God ufually pours 
out his Spirtt in anfwer to.prayer. By the prophet Iaiah he faith, 
“ Aik me of things to come concerning my fons ; and concern- 
ing the work of my hands command ye me.” In the prophecy 
ef Ezekiel it ts written, “ Thus faith the Lord God, I will yet 
for this be inquired of by the houfe of Ifrael to do it for them.’’ 
But while you thus fleep, you do not fupplicate the throne of grace 
with earneftnefs and importunity for the converfion of finners. 
You have but little anxiety about the falvation of their fouls. 
You fee the fword of divine vengeance fufpended over their heads, 
without praying that they may be refcued and faved. You fee 
them progrefling rapidly in the broad road to deftruction; and 


even reach the verge of the awful precipice, ready to plunge into 


the gulph of eternal torments, without faithfully warning them 
of their danger, or imploring divine mercy to arreft them. 

_ O how can you anfwer to your divine Mafter for fuch unfaith- 
fulnefs and criminal ftupidity | Arife then from your bed of floth, 
call upon your God. As you have made mention of the name ot 
the Lord, pray for the profperity of his church. For Zion’s 
fake do not Mold your peace, and for Jerufalem’s fake do not keep 
fizence; until the i oy ms thereof go forth as brightnefs, and’ 


the falvation thereof as a lamp that burneth.” 
7 . PHILORTHOS. 
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BY making a public profeffion of Chriftianity, you have de- 
liberately and folemnly bound yourfelves to obey the precepts, 
and toimitate the example, of the Lord Jefus Chrift. What does 
Chrift require of his difciples? He fays, “ Whofoever he be of 
you that forfaketh not all that he hath, he cannot be my difciple. 
lf any man will come after me, let him deny himfelf, and take 
up his crofs and follow me. He that loveth father, or mother, 
more than me, is not worthy of me. He that Joveth fon, or 
daughter, more than me, is not worthyof me. If any man come 
to me and hate not his father and mother, and wife and children, 
and brethren and filters, yea, and his own life alfo, he cannot be 
my difciple. If thy hand offend thee,” or caufe thee to offend, 
“ cut it off; it is better for thee to enter into life maimed, than 
having two hands to go into hell, into the fire that never fhall be 
quenched ; where their worm dieth not, and the firé is not quench- 
ed. And if thy foot offend thee, cut it off ; it is better for thee 
to enter halt into life, than having two feet to be caft into hell, in- 
to the fire that never fhall be quenched; where their worm dieth 
not, and the fire is not quenched. And if thine eye offend thee, 
pluck it out ; itis better for thee to enter into the kingdom of God 
with one eye, than having two eyes to be caft into hell fire; where 
their worm dieth not, and the fire is not quenched. Strive to en- 
ter inat the ftraight gate, for many, I fay unto you, {hall feek to 
enter in and fhall not be able. Be not conformed to this world, 
Set your affections.on things above. Crucify the flefh with the 
affections and lufts. Mortify your members that are upon the 
earth. Let your fpeech be alway with grace, feafoned with falt. 
Be ye followers of God as dear children. Fornication, all unclean- 
nefs and covetoufnefs, filthinefs, foolifh talking and jelting, let it 
not be once named among you. Abftain from all appearance of 
evil. Rejoice evermore. Pray without ceafing. Quench not the 
Spirit. Love your enemies. Blefs them that curfe you. Do 
good to them that hate you. And pray for them that defpitefully 
ufe you and perfecute you. Take ye heed. Watch and pray. 
Whether ye eat, or drink, or whatever ye do, do all to the glory 
of God. Be ye perfe&, even as your Father who is in heaven is 
perfeat.” Such are the commands of Chrift. What is his exam- 
ple? See him refifting and overcoming the temptations of Satan. 
See him, not having where to lay his head. See him arifing and 
going into a folitary place, a great while before day, and there 
praying. See him on the mountain, fpendiag the whole night in 
prayer. See him wafhing his difciples’ feet. See him meek and 
lowly, even in his greateft {plendour while on the earth, riding on an 
afs and a colt the foal of an afs. Hear him weeping over Jerufa- 
lem. See himin Gethfemane. See him before Pilate. See him 
bearing 


. 
—— teh a ill, 





th tftteee + 


= ad ee 
Fs IE ‘ 


see 


* 7 ao. 








172 A Word to Children. [ Od. 


bearing his crofs to Calvary. Hear his prayer for his enemies, 
See him pour out his foul unto death on the crofs. Nowconfider, 
all ye profeflors of Chriftianity, what regard and obedience ye pay 
to the precepts of Chrift, whom you call your Lord and Matter. 
And remember that the Holy Spirit hath faid, “ He that faith, I 
know him and keepeth not his commandments, is a liar, and the. 
truth isnot in him.” Confider alfo that it is written, “ He that 
faith he abideth in him, ought himfelf alfo to walk, even as he 
walked.” Now fay, ye profeffors of Chriftianity, what of the felf- 
denial, what of the activity in doing good, what of the patience 
in fuffering evil, which Chrift manifefted in his life, are feen in your 
condué&? Alas, how many, in New England, who profeds to 
know Chrift, in works deny him, being abominable and difobedi- 
ent, and to every good work reprobate. Art thou, O reader, of 
this criminal and hateful chara@er ? 

SERATAH. 


— €D GD 
A WORD TO CHILDREN. 


My young Friends, 

THERE are but two claffes of mankind. The one are the friends 
and the other are the enemies of Jefus Chrift. His friends are 
walking in the path of the juft, which as the fhining light fhineth 
more and more unto the perfect day. And when they die they 
fhall forever be where Chrift is, to behold his glory. His enemies 
are walking in darknefs, and when they die they fhall be referved 
in everlafting chains under darknefs, and tormented in hell forever. 
The example of the Lord Jefus Chrift, who went about doing 
good, and the example of Satan, who, as a roaring lion, walketh 
about feeking whom he may deltroy, are placed before you in the 
f{criptures. Choofe you, this very day, whom you will follow. 
But are you not already engaged in followings the example of Sa- 
tan? And will you, dear children, imitate the father of lies, who 
intends to deftroy your fouls in hell ; and refufe to love and obey 
the Lord Jefus Chrift, who died on the crofs, that you might live 
with him in heaven forever? ‘Though you fee men, and women, 
and children, every where, living in difobedience to Chrilt, yet 
follow not this multitude to do evil, unlefs you mean to be caft 
into hell fire, which never fhall be quenched. Will not the holy 
prophets advife you to love and obey Chrift? Will not the holy 


apoftles advife you to love and obey Chrift? Afk the martyrs, who 


for Chrift’s fake were floned to death, devoured by wild beafts, 
fawn afunder, and burnt at the ftake. Notwithftanding all they 
faffered for Chrift, with one voice they fay, O love the glorious 
Saviour. Fear not them that kill the body, and after that have 
no more that they tan do; but fear him who is able to deftroy 

both 
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both foul and body in hell. Afk the dying Chriftian, What 
means his’ fmiling face ? His fong of triumph? O death, where is 
thy fting ? O grave, where is thy victory? Afk the dying finner. 
His agonies, his wild look, his tormenting confcience give the 
dreadful anfwer. Afk the aged, who have fpent their ftrength for 
the vanities of time, and now find that all they have gained is vex- 

ation of fpirit. They muft fay, in view of their own folly and 
wickednefs, Seek firft the kingdom of God and his righteoufneis. 
Atk the prayerlefs perfon, afk the profane man, afk the hypocrite. 
They are filent ; but their filence is the voice of confcience. Go 
vifit adying youth, lately profane and noify at the tavern, or gay 
and jovial at the midnight dance, or fwearing to confirm his lies 
at the card table. Do you doubt his opinion now he is in the ag- 
onies of death? Go tell the circle of young ladies, that fhe, w he 
was lately the envy of their train, is now the food of worms, and 
doubtlefs the prey of devils. What fays the fecret anguifh of 
their fouls? Place death and judgment, heaven and hell, and eter- 
nity before the ungodly: Do not their confciences fay, look unto 
Jeius ; flee from the wrath to come? Afk the thoufands of thouf- 
ands and ten times ten thoufands, who fing the fong of Mofes and 
the fong of the Lamb. 0, fay they, dear children, love and obey 
the Lord Jefus Chrift, our Lord and our God, and foon you fhall 
join our bleffed, joyful multitude. Defcend to hell. If the rage 
of Satan, the agonies and fhrieks of the damned, if their bitter 
railing, felf-acculing, loud blafpheming, do not convince you; 
aik the rich fool, who faid, Soul, thou haft much goods laid up 
for many years, eat, drink and be merry. What fays he, as he 
gnathes his teeth ; Can it profit a man to gain the whole world 
and lofe his own foul? Now, my young friends, what fay your 
confciences ? Can you plead for Satan againft heaven, earth and 
hell? Or, while your confciences renounce his caufe, will you give 
Satan your hearts? What will you do? Determine before you 
fleep, before you eat, or drink. Determine before you move. 
Can you for a moment refufe to obey him, who is King of Kings 
and Lord of Lords? Will you not Jove and obey him, who is 
the chiefeft among ten thoufands and altogether lovely ? Whofe 
commands are {weeter than the honey and the honey comb? His 
fervice is perfect freedom. His yoke is eafy, and his burden light, 
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A DIARY. 
Messrs. Epirors, 
Lf the following extras from the diary of Mr. » written nearly 


a century ago, meet your approbation, you are requefted to publifh wis 


in the Maffachifetts Mijfionary Magazine. 


Fuly 15,1709. THIS morning I devoted fome hours to pur- 
fue a thought which I have often had. The thought was this ; 
1 confidered 
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{ confidered how very accurate I and others endeavour to be in 
tating in our books of merchandife an account of profit and lofs, 
by which we may at any time know, whether we improve or 
decline in our worldly eftate ; and yet how carelefs moft men are, 
and myfelf efpecially, in the vaftly fuperior concerns of the foul, 


‘fo asto keep no account of the growth of grace or corruption, 


that it is very hard to tell on which fide the balance lies. 1 con- 
fidered further that as a factor I enter exactly in my books all 
goods configned to me, that | may make due and full returns to 
my principals; why then thould I not, at leaft with equal jultice, 
keep a diary wherein to enter all the mercies of God, (which are 
goods not given, but only entrufted to me) that J make {fuitable 
returns in the courfe of my life? I would alfo carefully preferve 
inthe fame book, the memory of all the afflictive evils and trials 
which befal me in the courfe of my pilgrimage ; and likewife all 
my temptations that have any peculiar character upon them, and 
my behaviour under them; and in general my defign is to keep 
an account of my fpiritual concerns, that I may not, through ig- 
norance, fancy myfelf rich, when at the fame time 1 may be poor 
and miferable, and blind and naked: As in temporal matters, 
fome merchants of my acquaintance, for want of keeping fair ac- 
counts, have believed themfelves rich, when foon after they have 
found themfelves bankrupts. Grant, therefore, Oh my great 
Judge, that when in a little time the account of my life mutt be 
ftated and examined at thy righteous bar, there may be found in 
it no errors, but fuch involuntary miltakes as thou of thy infinite 
mercy will forgive. 

Augujft 23. This evening, in my chamber, reading the inftance 
of Chrilt’s humility in wathing his difciples’ feet, I was much af- 
fected with his reply to Peter: Except 1 wafh you, you have no 
partinme. Ah, Lord! If_nothing but what is clean can have a 

art in thee, and nothing is clean which thou haft not wathed, 
Oh then wafh my impure foul from all its uncleannefs; and though 
Jl am ftained from the crown of my head tothe foles of my feet, 
yet if I am fprinkled with the blood of my Redeemer, I fhall be 
clean ; if Lam wafhed with that precious effufion, I fhall be whiter 
than fnow! And let me therefore fay, that in a fpiritual fenfe, 
which Peter was checked for faying literally, Lord, wafh not my 
feet only, but my head alfo. 

Sept. 7. There are three things which I greatly defire to obferve 
in the conduct of my life. Firit, I defire to carry it with a flowing 
courtefy to al] men, yet not to exceed in fair words what I will 
perform in real deeds. 2d. I would carefully avoid every thing 
in my words and behaviour that may look like a flight or con- 
tempt of my neighbour, for there is no man fo inconfiderable but 
may fome time or other be able to do me a kindnefs, or a preju- 
dice ; belides, I am my‘elf, all things confidered, the molt con- 
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temptible man in the world, and therefore it would be infuffera- 
ble in me tocontemnothers. 3d. I defire to fee in myfelf great 
meeknets and lowlinefs, that I may be more like to my meek Sav- 
iour. This, therefore, fhall be my prayer: Oh God! who givelt 
grace to the humble, give me grace that I may be humble. 

Nov. 6. Having now a great enterprize in hand, I committed 
the whole condué and fuccefs of it to God in the following man- 
ner, viz. ft. [ acknowledged that the way of manis not in him- 
felf ; it is not in him that walketh to direét his iteps. And for my- 
felf in particular, I am a poor, thallow creature, and if f depend 
on my own management, can rationally expect nothing but frultra- 
tion and difappointment. 2d. That when I confider my finful 
life, E have no reafon to expect the guidance and blefling of God 
upon me. 3d. That yet, without that, all human endeavours are 
vain. Here [ made confeflion of my faith in God’s univerfal, 
over ruling providence ; and begged of him to eftablifh me more 
and more in the belief of it. 4th. I owned that it was neverthe- 
lefs my duty to ufe my utmoft diligence in the affair, which I 
refolved to do by the help of God, that fo my own heart might 
not afterwards reproach me of negligence. 5th. I refolved to be 
refigned to the will of God in the event, be it what it would. It 
is fitting the great Governor of the world fhould order every 
thing as he pleafes, and for me to be difcontented with his difpen- 
fations is to ftrive with my Maker, which is an unpardonable folly, 
as well as rebellion. 

Dec. 14. At this time I am encompafled with many troubles, 
fo that my foul is exceeding forrowful, and my heart is ready to 
die within me; but I confider that God has made this world trou- 
blefome to wean me from it, and that it is unequal for me to ex- 

e@ always a bright fun and ferene weather in this world; and 
this a little relieves me, efpecially when I obferve that others, who 
are better than I, meet with much greater dilappointments and 
croffes than befal me. But nothing eafes my folicitous mind like 
pouring out my foul to God in prayer, and fixing my faith in his 
infinite mercies. Why art thou calt down, oh my foul? Why art 
thou difquieted within me? Hope thou in God. 
| March 5. My difappointments continue and increafe, and I 
find my heart begins to murmur ; but thofe words come in feafona- 
bly to my relief: Why fhould a living man complain, a man for 
the punifhment of his fins? He that has life left, has more than 
he deferves, it being the mercy of God that he is not covered with 
everlafting darknefs ; befides, the living man has yet hopes and 
may live to fee better days. Butif the living man may not com- 
plain for the punifhment of his fins, how much lefs may I, who 
befides my life, have health, reputation, friends, and fome {mall 
part of my worldly eftate yet left me. ‘Thefe are ineflimable bleff- 
ings, and may the favour of them make me truly thankful, and 
| enable 
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enable me often to put that queftion to my foul: What fhall I 
render to the Lord for all his mercies to me? 

Fuly 13. My fecular affairs. have of late been very fluctuat- 
ing, and are yet fo. I muft therefore commit them to God, and in 
the diligent ufe of means wait patiently on him, In the mean 
time | muft watch over my heart and its unruly affections. _I find 
my heart beats out of time; a little fuccefs, or pleafing profpect, 
fets my pulfe high, and alittle difappointment is apt to fink them 
low. This is unbecoming a man and a philofopher, but is of 
dangerous confequence in the Chriftian life ; .as it is an evident in- 


dication that my affections are too much fet on this tranfitory 


world. St. Paul fays, The time is fhort, therefore it remains 
that when we weep, it be as if we wept not, and when we rejoice, 
as if we rejoiced not, &c.; for the fafhion of this world pafleth 
away. ‘The Lord give me this holy indifference for the empty 
and vanifhing enjoyments of this,life,,and enable me to fix my 
heart not on the things. that are feen, that are temporal, but on 
the things that are not feen, that,are eternal. 

- Aug. 20. Of late my thoughts have run very much npgn the 
great worth and value of time. It feemsto me, in my retired con- 
templations, fuch an ineltimable jewel, that the very filings of it 
are to be carefully faved ;. and yet there is nothing of which men 
are more lavifh; ‘not confidering how fhort it is, how {wiftly it 
paffes, how irreparable when it is gone, and what a ftrict account 
we mutt all one day give of it. For myfelf, I am amazed when I 
confider how my time flides away. I have..now lived almoft a rev- 
olution of Saturn ;. and coniequently, by a rational computation, 
have got half way through my journey; and my life is flill run- 
ning on, the years roll fwiftly over my head, and will never re- 
turn; yelterday will never come back. And thus death is ad- 
vancing apace towards me, and I inthe mean while am doing 
nothmg for God, nothing for my foul, nothing for eternity. Oh 
how valt.is the work I have to do; and how fhort, how very fhort 
is the time I have to doitin! | I will, therefore, for the future, 
by the help of God, redeem time from my. natural fleep and my 
lawful recreations, to take care of my foul. Itis but jult that 
my body fhould be denied for the ah of my foul, feeing, my 
foul has "fo often fuffered to gratify the inclinations’of the body. 

O04. 8. I have lately been and am yet greatly haraffed wit! 
difficulties in the fcheme of the Chriftian religion, They have for 
fome time laid fo heavy upon me, that [ could neither reft in the 
night, nor purfue my fecular affairs in the day. I truft that God 
will never charge this to me as a fault, becaufe I have {truggled 
with thefe temptations what I could, and have frequently and earn- 
eftly implored his aid agamft them. I.can appeal to the Search- 
er of hearts, that I delire above all things to be ftedfaftly fixed in 
évery article of the Chriftian faith. What gives my mind nme 
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eafe is, that I find human reafon a very weak and lame judge in 
the material and fenfible world, and therefore may not expect it 
fhould be any ways adequate to the myfteries of the world that is 
immaterial and invifible. It is commonly faid that there are ma- 
ny appearafices in nature which reafon cannot account for; but [ 
am obliged to carry this affertion higher, and to fay there is 
not one phenomenon in nature that [ ‘yet fee philofophically 
accounted for. Nor do I fee how it can be otherwife; feeing all 
the operations of nature are reducible to two principles, viz. mat- 
ter and motion; and we are utterly ignorant of them both. We 
know the firflt only by its accidents, but have no idea of the thing 
itfelf, (or, as logicians fpeak, the fubftratum) fo the latter being an 
accident, no one can explain the communication of it from one 
body to another. Nay, fo blind a guide is our depraved reafon, 
that there are fome direétly contradictory propofitions, and yet by 
reafon I can demontftrate them both to be true, which* yet is im- 
poffible, as in the point of the divifibility of bodies and the philo- 
fophical confideration of eternity. Well, then, I will endeavour 
to believe againft reafon, that is, again{t apoftate and corrupt rea- 
fon, and blefs God for the light of revelation in the glorious gof- 
pel, which I can never enough prize, becaufe it is an unerrin 
light, and contains in it the words of eternal life. Lord, I believe. 
Oh help! help my unbelief ! 

Dec. 4. I have lately had a fhip wrecked in a ftorm, which is 
another addition to the many breaches which it has pleafed the 
holy and righteous providence of God to make upon my little 
worldly eftate. Well; I confider that in a little time the whole 
world will be a great wreck ; and, therefore, inftead of repining at 
my lofs, I will only. take occafion from it to refle& ferioufly on 
that great difalter which will {wallow up every man’s eftate, when 
heaven and earth fhall break together, and the ftars fhall fall from 
their orbits like untimely fruit, fhaken by a mighty wind. Oh 
my God! give me grace to defpife this tranfitory world, and to 
feek after the one thing needful, that one neceflary thing which 
will ftand by me when this world fhall fink under me. Enable me 
to build my houfe on a reck, that when the rains defcend, and the 
winds blow, and the floods come, and beat againft it, it may ftand 
immoveable. : 

March 1. This week, as I was walking by a church in the city 
on which the workmen were building a fteeple, a great ftone fell 
and knocked a man down dead juft before me. Had I been ad- 
vanced but a few paces, that poor man’s fate had been mine. 
And how unprepared was I upon fuch fudden warning, (or rather 
no warning at all) to appear before my great Judge! I mutt for- 
ever adore the patience of my heavenly Father, that bears with ° 
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my great offences, and has lengthened out my barren and unfruit- 
ful life. I alfo fee by this providence that there 1s no depending 
upon a to-morrow ; but I muft always be ready, with my loins 
girt, and my lamp trimmed, not knowing the hour when | may be 
called to judgment. 

April 23. I am at prefent in great fecular profperity, many 
evils which I exceedingly feared have been mercifully prevented 
from coming upom me ; and fome important enterprizes, in which 
I have engaged, have wonderfully fuceeeded, and I may fay have 
exceeded my fondeft hopes. And befides, I have a very fair 
profpect of a fpeedy and large addition to my prefent happy cir- 
cumfitances. Oh what, what fhall I render tothe Lord for allhis 
benefits! My heart overflows with joy while I am thus recording 
the loving: kindnefs of God to the worft of finners. This morning 
as I lay in bed and meditated on this delightful fubjeé, I could 
not but often repeat that rapture of David: I will praife thee, O 
God, as long as I live, and blefs thee while I have any being ; 
which I thus paraphrafed : 


Oh God, I’ll praise thee while I live, 

And while I any being have ; 

Whilst flesh and blood, my tongue shall sing 
Praises to thee, my God and King ; 

And when this body shall consume, 

And I all spirit am become, 

Then with a brighter, stronger flame 

My soul shall still exalt thy name. 


May 25. The fmiles of Providence are ftill upon me, blefled be 
the God of all my mercies. 1 can now look back with exceeding 
joy upon many difappointments which were very grievous when 
they happened, but I find by experience were for my good. The 
thorns have yielded me grapes, and the thiltles, figs.. And I can 
fay with refpect to my temporal affairs, what Saint Auftin faid in 
a fpiritual fenfe. Thus kind has the divine difpenfation been to- 
wards me in my worldly matters, But Oh, my indulgent heav- 
enly Father, fhall I reap no advantage hereby to my interior 
ftate ? Shall I receive all this good at the hand of God, and make 
no returns of gratitude to my great Benefactor, by living more 
to-his praife, aud by ftudying to adorn the doétrine of God my 
Saviour? Oh how fad will it be, if, while my outward eftate thrives 
and profpers, my better part fhould languifh and decay ; and 1 in 
a little time fhould pafs from earthly happinefs to everlafting mif- 
ery. Qh let almighty grace ftep in and prevent me with its good- 
nefs. 
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BRIEF SURVEY OF ECCLESIASTICAL HISTORY, IN A SERIES OF LET- 





TERS TO A STUDENT IN UNIVERSITY, BY HIS FATHER, 


Letter I]. Century Ul. 


Continued from page 146. 
My dear Son, 


I HAVE already exhibited to your view, in a concife manner, 
the principal events, both profperous and adverfe, which happen- 
ed to the Chriftian church, during the firft century, or hundred 
years after the birth of Jefus Chriit. 

In entering on the fecond century, it comports with my defign 

to obferve, in the frfl place, that during this period the Roman 
emperors, who fwayed the fceptre over a very extenfive portion of 
the then known world, were, in general, men of a moderate and 
gentle difpofition of mind. 
' This moderation and lenity of the emperors was fingularly fa- 
vourable to thofe Chriftians, who lived under the Roman govern- 
ment. Although feveral very cruel edicts were iffued againit 
them by the inftigation of the Pagan priefts and the infuriated pop- 
ulace ; and although the blood of numbers who embraced the 
Chriftian faith was fhed, and fometimes with the moft favage cru- 
elty ; yet, by feveral of the emperors, laws were enacted, by which 
the Chriftians were enabled, in a good degree, to defend them- 
felves againft the injurious treatment of the priefls and people. 

Henée it came to pafs that, in this century, the limits of the 
church were very confiderably extended, and the number of con- 
verts to Chriftianity greatly increafed. ' The truth of this ftatement 
is abundantly evinced by the early writers inthe church. They 
affure us that Chrift was acknowledged in Alia, Germany, Spain, 
Britain, and fevezal other nations. 

The writers of this century attribute the fuccefs and rapid pro- 
grefs of Chriftianity to the fpecial interpofition of Almighty Pow- 
er; to the energy of divine truth, and to the extraordinary gifts 
which were imparted to the Chriftians of thofe times, and the mir- 
acles which were wrought in their behalf. 

In this century, the New Teftament, which was originally writ- 
ten in Greek, was tranflated into the Latin language, which was, 
at this time, the language moft generally fpoken ; and copies of 
this tranflation were multiplied and difperfed with great zeal and 
diligence for general ufe and benefit. But notwithftanding this 
profperous ftate of the church, in this century, it very confidera- 
bly fuffered, as before hinted, by the cruel fcourge of perfecution. 
This took place under the reign of¢feveral Roman emperors, who 
appear to have been exafperated againft the Chriflians by the moft 
falfe accufations and groundlefs calumnies, that could be invented 
by 
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by the malice and jealoufy of the Pagan priefts and an enraged 
populace. | 

The form of church government was brought, in this century, 
to a confiderable degree of ftability. One bifhop or minifter pre- 
fided over one Chriftian affembly, to which office he was elected 
by the fociety at large. In this department, a variety of labori- 
ous duties were devolved upon him. To affift him in the arduous 
employments of his office, fubordinate officers were appointed, de- 
nominated prefbyters and deacons. 

uring a great part of this century, the Chriftian churches 
were independent of each other. There was no other bond of un- 
ion between them but that of charity. Each Chriftian aflembly 
was, if I may fo fpeak, a feparate commonwealth, governed by its 
own laws. But at length, all the Chriftian churches of a prov- 
ince were formed into one large ecclefiaftical body, which, like 
confederate States, aflembled at certain times, in order to deliber- 
ate and to tranfa& bufinefs in relation to the common interefts of 
the whole. Thefe affociations were fometimes denominated Sy- 
nods, and fometimes Councils. 

However well intended, and however ufeful thefe affociations 
might be in their firft eftablifhment, they were afterwards, by 
abufe, very injurious in their effeéts. The bifhops or minifters of 
churches, by means of thefe Synods or Councils, augmented their 
power and authority to that degree, as to lay a foundation for the 
ecclefiaftical tyranny in the church, which, in after periods, took 
place, and arofe to a very oppreflive height. 

In this century, feveral very able and diftinguifhed writers 
arofe in the Chriftian church, who defended the caufe of Chriftian- 
ity with great zeal, ability, and fuccefs. Their writings were 

plain and fimple, but judicious and powerful. Among thefe ven- 
erable worthies were Juftin, Ireneus, Athenagoras, Theophilus, 
and Clemens, who are juftly held in high veneration. 

As to the doérines of the church, during this century, they ap- 
pear, from the writings of the Chriftian fathers, to have preferved 
a beautiful fimplicity. But few corruptions appear to have tar- 
nifhed the pure doétrines of Chriftianity ; but few difputes to have 
exited, to difturb the peace and harmony of Chriftians, or inter- 
rupt brotherly love and fellowfhip. It is, however, to be obferv- 
ed, that fome errors arofe, and, by fome in the Chriftian church, 
were warmly advocated. Among others, this was one of the er- 
roneous notions which prevailed, that the martyrs only entered up- 
on a ftate of happinefs immediately after death ; and that, for the 
refi, a certain obfcure region was afligned, in which they were to 
be imprifoned until the fecond coming of Chrift ; or, at leaft, until 
they fhould be purified from their pollutions. This idea is fimi- 
lar to that of the popifh purgatory. This egregious error, al- 
though embraced, at firft, but by very few, and was, in its effects, 
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but little injurious to the Chriftian caufe, afterwards enlarged and 
became produttive of almoft innumerable other errors, and incal- 
culable mifchiefs. 

But notwithftanding the exiftence of feveral errors, there does 
not appear to have been much, if any, open defection from the 
gofpel, as the great rule of faith and manners. 

Few, if any, regular fyftems of divinity appear to have been 
written by the Chriftian fathers, during this century. Several 
commentaries on the gofpel and epiftles, however, made their ap- 
pearance. ‘The character of the writers, though not the moft 
brilliant, were diftinguifhed for their candour and probity. What 
are denominated pious frauds, or artifice and fophiftry, had not yet 
infected the Chriltians. 

As the boundaries of the church were enlarged, the number of 
irregular and vicious perfons, who entered into it, was increafed. 
Hence, penitential difcipline and excommunications became more 
frequent. 

Hitherto we have feen the Chriftian religion retaining, in a high 
degree, its beautiful fimplicity and engaging purity. Few cor- 
ruptions had, at this period, crept into the church. But there is 
no inftitution fo pure and excellent, which the corruption and fol- 
ly of man will not, in time, alter for the worfe. The brilliant dia- 
mond muff be painted, to pleafe his vitiated taite! ‘This was particu- 
larly the cafe with refpec& to Chriftianity. In this century a num- 
ber of unneceflary rites and ceremonies were added to the Chrif- 
tian worfhip. However well intended they might have been, 
they laid a foundation for deftroying the beautiful fimplicity of 
the gofpel ; and, in procefs of time, they produced this pernicious 
effect. 

Apprehenfive of fuch evils, many wife and judicious men, in 
the Chriftian church, endeavoured to prevent them, and were 
greatly grieved when they were introduced. One reafon afligned 
for introducing novel rites and ceremonies into the Chriftian wor- 
fhip was, that Jews and Pagans might, with greater facility, be in- 
duced to embrace the gofpel ; for thefe new rites and ceremonies 
were, in a confiderable degree, adapted to Jewifh and Pagan talte 
and prejudices. No policy could have been more injudicious than 
this. ‘No fociety of men, well eftablifhed on a good conftitution 
of government, whether religious or civil, will ever gain any ad- 
vantage by altering the laws and regulations of that conftitution, 
and by adding new laws and regulations to it, uncongenial to its 
true {pirit, for the fake of increafing their number. Should they fo 
far gain their point as to increafe in numbers, yet their refpect- 
ability and firength will, of courfe, decreale, and their ufeful- 
nefs diminifh. A good inftitution cannot be too c: arefully guard- 
ed, or too {trenuoufly fupported againft corruption. 

Some of the innovations introduced into the church, during this 
century, will now be briefly noticed. The 
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“e 
The death and refurrection of Chrift, and the effufion of the 
Holy Ghoft upon the apottles, were celebrated by anniverfary fef- 
tivals. The wine, in the celebration of the facrament, was mixed 
with water. A partof the confecrated bread, and the wine thus 


mixed, were carried to the fick and abfent members of the church ; 


and the Lord’s fupper, it is afarmed, was adminiftered to infants 
during this century, and under the idea that it was neceflary to 
their falvation. Perfons, on being baptized, received the fign of 
the crofs, were anointed, and by prayers and impofition of hands 
were folemnly commended to the mercy of God ; and in conclu- 
fion they received milk and honey. 

Herefies and divifions arofe, and, in a confiderable degree, 
troubled the church, at this period. It is to be obferved that no 
inconfiderable number of Jews had embraced the gofpel; but 
their attachment to the Molaic inftitutions, or the ceremonial law, 
in many inftances, remained unabated... This body of Judaizing 
Chriftians fet Chrilft and Mofes upon an equal footing, 1 in point 
of authority, and mixed the Jewifh and Chriltian religions to- 
gether. But this fe& could not long agree among themfelves ; 
the confequence of which was a divifion into other feétaries, 
Among thefe was a fect denominated Ebionites, who regarded 
Chrift as a man, born of Jofeph and Mary, according to the ordi- 
nary courfe of nature. ‘They alfo maintained that the obfervance 
of the ceremonial law was neceflary to falvation. This was one 
of the molt heretical fects that exifted in this century. 

Not only did herefies and divifions exift among the Jewifh, but 
alfo among the Gentile converts. Several different feds of, 
Chriftians from among thefe fprang up ; fome of which, to a very 
confiderable degree, adulterated the purity of the gofpel with a 
mixture of Pagan philofophy, or fcience, falfely fo called. This 
mixture, not only obfcured the beauty and luftre of Chriftianity, 
but was unfriendly to the purity of morals. It in fome inftances, 


‘at leaft, was favourable to. the lufts and patiions of mankind, and 


ferved as an incentive fo the pradtice of grofs wickednefs. To 
enumerate and name the leaders of thefe feveral fects, or to 
give you a detail of their feveral abfurd notions and pernicious 
practices, would be inconfiftent with my plan, nor would you find 
it very interefting. Letit fuffice to obferve, that in proportion to 
their departure from the fimplicity of the gofpel, were the in- 
creafe of fuperftition and impiety. 

[ have now very briefly paffed in review the moft important 
events which happened to the chureh during the fecond century. 

From this review feveral reflections will naturally arife in your 
mind. Notwithftanding the Reman emperors treated the Chrif- 
tians, fometimes, with unreafonable rigour, and even with unfeel- 
ing cruelty, yet, not unfrequently, their conduct towards them was 


marked with much lenity and kindnefs. Here you will not con- 
fine 
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fine your contemplations to natural caufes; but looking beyond 
thefe, your mind will terminate on the overruling providence of 
that Almighty Being, in whofe hands, and under whofe control, 
are the hearts of kings and the molt potent emperors, and who 
aurneth them whitherfoever he will, as the rivers of water are turn- 
ed. The mighty monarchs of the Roman empire, all their devices 
and all their conduct were entirely under the control and direction 
of him, who maketh all things according to the purpofes of his in- 
finitely wife and fovereign will and pleafure. The God of provi- 
dence reftrained and gave {cope to their paflions, their devices and 
condué, in relation to their Chriftian fubjects, in fuch a manner and 
infuch degrees, as beft to accomplifh the counfels of infinite wil- 
dom, in the prefervation and profperity of the Chriftian church. 

The fuperintending and directing providence of God you are to 
confider, as extending to every event. The infinite variety of events 
which take place in his boundlefs dominions you may compare to a 
chain confifting of an equal number of links. Each link in this 
chain is neceflary to the completion of the defign for which it was 
formed. Let but one link be taken away or broken, and that defign 
will be fruftrated. But what is this chain, or rather what is its or- 
igin, and what its fupport ? The univerfal providence of God, that 
providence which direéts and governs all, even the minuteft events, 
And is it not a moft comfortable and animating cenfideration, that, 
as the God of providence is infinitely wife in heart and excel- 
lent in working, fo, the operations of his providence mutt be in- 
finitely wife and excellent. God overrules and conduéts all things 
well, in the higheft poffible degree. He maketh even the wrath of 
man to praife him, while he reftraineth the remainder of it. The 
Roman emperors, as well in their cruel, as kind treatment of the 
Chriftians, were inftrumental to the profperity of Zion, the illuftra- 
tion of God’s glory and the accomplifhment of his high decrees and 
wife determinatiogs. Becaufe the Lord reigns, and ¢hus reigns, 
how much occafion is there for joy and rejoicing ! 

The difpofition of the minifters of religion, (many of them at 
leaft) in this century, to afflume and exercife undue authority and 
power ; and the foundation which they laid, in the eftablifhment 
of ecclefiaftical fynods or councils, for the molt unreafonable 
ufurpations and lordly tyranny, afterwards exercifed by their fuc- 
ceflors, fhould excite a proper jealoufy, and aroufe a reafonable 
vigilance in Chriftian focieties, to guard againft encroachtnents 
upon their religious privileges, by their minilters. Public teach- 
ers of religion are fubje to like paflions and lufts with other men. 
Poffeffed of exorbitant power, they will be likely, in but too many 
inftances, to make an improper and even tyrannical ufe of it. 
To prevent, then, the acquifition to their minilters of that authori- 
ty and power, whether by fynodical or other eftablifhments, not 
authorifed by the gofpel, Chriftian focieties cannot be too careful. 
Oa 
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On the other hand, equal if not greater evils would probably be 
the refult, fhould Chriftian focieties encroach upon the preroga- 
tives or rights of their minifters. A religious republic in which the 
brotherhood fhould claim and exercife thofe functions, which the 
great Head of the church has confined to his minifters ; or fhould 
they aflume the authority of dictating to them what doétrines 
they fhall preach; of prefcribing regulations with refpect to the 
admiffion of perfons to fpecial ordinances, and the difciplinary 
laws by which Chrift’s kingdom fhall be governed, without the 
confent and concurrence of their minifters, and in oppofition to 
the laws and regulations of the great Legiflator of the church : 
Should fuch be the conduct of the Grediethiond. incalculable would 
be the evils refulting to our holy religion. The beauty and glory 
of the Chriltian church would be obicured, deftroyed. How im- 
portant is it, then, that neither minifters nor people yield to each 
other, nor aflume to themfelves power or authority, not imparted 
to them: by the great Legiflator in the Chriftian kingdom; but 
that they harmonioufly move in the refpective {pheres allotted to 
them by Jefus Chrift. 

From. what has been fuggefted with refpect to the innovations 
which were introduced into Chriftian doétrines and rites, and the 
evil confequences thence refulting, you mulft perceive that it is 
highly important to guard thofe doctrines and rites againft cor- 
ruption, with the utmoft vigilance and zeal. Too much pains 
cannot be taken in the defence of gofpel doctrines and inftitutions, 
to preferve, or reftore their native purity and fimplicity. The 
changes which took place in this century, in the Chriftian religion, 
both with refpect to doctrines and worthip, although comparative- 
ly but inconfiderable, prepared the way for the moft lamentable 
corruption of the Chriftian church. And this, in moft parts of 
Chriftendom, is awfully vifible at the prefent day. 

To purge the gofpel fyftem of the impure mixtures which hu- 
man wifdem has introduced into it, and to remove the rubbifh 
thrown upon it by prefumptuous hands, would be an undertaking, 
important asit is difficult. In due time, it is not to be doubted, 
that this great and important work will be effected. And may not 
the pleafing hope be indulged, that divine Providence is prepar- 
ing the way for the accomplifhment of that defirable event? But 
is itnot equally important, and lefs difficult, to guard againft, and 
prevent the intrufion of error, both in faith and practice; and, 
with refpec&t both to churches and individuals, where truth and 
purity generally prevail ? 

How much foever modern catholicifm may advocate the inno- 
cence of religious error, you are convinced, I truft, that it bears no 
{mall refemblance to the innocence of the old deceiver, in nis fmooth 
and flattering addrefs to the original mother of our race, or at leaft 
to her innocence, in believing his lies and following his advice. Her 

innocence, 
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innocence, in this cafe, deprived her of the tokens of the divine fa- 
your, and was introduétory to all the ills and miferies, both natural 
and moral, which have, and hereafter will vilit her numerous de- 
fcendants. Even {mall deviations from that form of found words 
and thofe pure inftitutions, which were delivered and eftablifhed by 
Chrift and his apoftles, may lead to errors the moft extenfive and 
pernicious. For example: If we deviate in fentiment from the 
fcripture doétrine of human, moral depravity; or, if with refpec& 
to this leading and fundamental doctrine, we do not poflefs correct 
fentiments, we fhall, of courfe, embrace erroneous fentiments with 
refpect to the moft important do¢trines of revelation in general. 
It is a truth, not to be controverted, that people, whofe fenti- 
ments are effentially different on this fubject, form ideas very widely 
and almoft entirely different, with refpect to the moral character 
of God; their own charaéter and fituation; the nature of true 
religion, or of religious duty ; the nature and tendency of the relig- 
ious performances of wicked men, or impenitent finners ; alfo, with 
refpect to the directions which ought to be given them in relation 
to their duty ; with refpect to their moral obligation; with refpect 
to the operation of divine grace in the regeneration of the finner ; 
with refpecét to the doctrine of decrees, &c. 

Take anotherexample: Were the fentiment generally to be 
entertained, and to have a practical effect, that moral fincerity as 
diftinguifhed from holy affe@tions of foul, qualifies the fubje& for 
acceptable communion at the Lord’s table, Chriftian churches 
would be greatly enlarged ; but would not the caufe of our holy 
religion, in the fame proportion, be injured? How exceedingly 
careful, then, fhould we be to form juft and correc notions re- 
{pecting the dofrines and inftitutions of the gofpel; and with 
what zeal fhould all the friends of Zion, and efpecially they, 
who are fet for the defence of the gofpel, contend for their fup- 
port of thofe doétrines and inftitutions, in their original purity and 
fimplicity ! Religious errors are very dangerous as well as fin- 
ful. They may be, and it is to be apprehended that they not 
unfrequently are, .of a “damnable” nature, and even in thofe, 
who are efteemed by many as burning and {hining lights in a re- 
ligious view. My dear fon, let it be your firitand great concern 
to know the truth as itis in Jefus, to bind itto your heart, and 
to tranfcribe it into your life. 

Between the fituation of the Chriftian chureh, during the period 
now reviewed, and the experience of individual Chriftians, at the 
prefent, and indeed every period of time, there is no {mall analo- 
gy or agreement. As a mixture of adverfity and profperity, 
of joy and of forrow, was the lot of the church, fo this, in feveral 
ftriking refpects, is the condition of every individual Chriftian, 
Where is the Chriftian, who does not meet a great viciflitude of 
events, and experience great rever{es of condition? Does he not 
Vol. V. No. 5. Z experience 
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experience many forrows and encounter many tribulations, which 
eccafion him.to complain of “ broken bones,” and of “ wetting his 
couch with tears?” But how often does he realize wonderful de- 
liverance from his trials, and the joys of falvation! The light 
of God’s countenance fhines upon him; his fpiritual enemies 
are, fora feafon, at peace with him, and his joyful foul is at- 
tuned to love and praife. Such reverfes every Chriftian mnuft ex- 
pect to experience, in a greater or lefs degree, while he remains in 
this imperfe& and mutable ftate of exiftence; nor, ought he to 
wifh for a complete exemption from them: uninterrupted peace 
and profperity would be inconfiftent with a ftate of trial or pro- 
bation. Chriftians muft often be in a ftate of confli@, nor will 
they find perfect repofe till they fhall enter into that reft, which 
remains for the people of God. N— E. 
| To be continued. | 








Selections. 


THE TWO APPRENTICES. 


A NARRATIVE AND CONVERSATION. | 


Written to show the Excellency and Use of Scripture./ 


JOHN SMART and Thomas Steady were fellow apprentices 
toa refpectable tradefman ina confiderable country town. Thom- 
as was a ferious, intelligent and amiable youth, who had been re- 
ligioufly educated under a pions uncle. John had more vivacity 
and quicknefs both of wit and temper, and was too much difpofed 
to be what is called unlucky, but which is, in fact, wicked ; he had 
feen nothing at his father’s houfe (who was a wealthy farmer) but 
a jovial and merry life. 

Their maiter was a worthy man in his dealings, and fometimes 
went to church ; but did not concern himfelf about the religion of 
his family. He had no objection to the ferioufnefs of Thomas, 
nor the levity of John, fo that they attended diligently to their bu- 
finefs. 

Every Sunday both the boys went home to their refpedtive 
friends, and fpent the day as they had been accuftomed. Thomas 
went to church with his uncle, atrended very ferioufly to the min- 
ifter, and when they returned he read the fcriptures and other 
religious books. On the other hand, John generally fpent the 
Sunday mornings in rambling about the fields; fometimes may- 
ing, or birds-nefting, blackberrying, or fifhing, as opportunity ferv- 
ed; and his afternoons and evening's were commonly {pent a in- 
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dolence and fport, or in foolifh talking and jefting in his father’s | 
famil . ' 

Aion both ferved in their mafter’s fhop, and he was much 
abfent, they had many opportunities for converfation, and the dif- a 
ferent manner in which they {pent the Sabbath was often the fub- \ 
jet. John was proud to relate his exploits and adventures; and 
Thomas, to whom they were always difagreeable, feldom failed to 
reprove orto admonifh him. Thefe reproofs, though adminiftered 
with temper and affection, would fometimes pierce his mind like a 
dagger ; but the wounds were not deep, and therefore foon clofed, 
and were forgotten; and not unfrequently the ftroke was warded 
off by a kind of levity, which fteels the mind againft conviction, 
and renders it infenfible to its own beft interefts. 

On one accafion, however, their converfation became more f{e- 
rious, and its effects more important. On the preceding Sunday, 

John had been at home as ufual, and was highly entertained by a 
{trolling player, who had gained admiffion to his father’s table, 
and greatly diverted them with jefting upon the Bible; turning 
many of its hiftories into ridicule, and particularly that of the 
prophet Jonah, who, by the miraculous power of God, was pre- 
ferved three days alive in the belly of a whale. This profane rid- 
icule John miftook for wit, as young people are too apt to do, and 
thought it would furnifh him with excellent weapons to attack 
Thomas, and overturn his principles. Monday came, and John 
foon found an opportunity to commence his affault, which he did 
as follows: . a 

Fohn. Well, Thomas, what was the parfon’s text yefterday ? | 
Was it about Jonah and his whale? 

Thomas. No, John: his text was, ‘ Good is the word of the 
Lord which he hath fpoken.””, What think you of it? 

JF. Think! Why, I-wonder at your believing fuch ftories as 
your Bible contains to be the word of God. If, inftead of the 
whale {wallowing Jonah, it had been faid Jonah fwallowed the 
whale, you’d believe it? 

T. It is time enough to fay fo whenI do. Yet, I confefs, I 
: would as foon believe that, as fomethings you do. 

, F. How fo? Sure I don’t believe too much. 
Z. I mean you believe things much more abfurd than I dao, 
after all your ridicule. 
F. What things? 
7. What do you think of the Bible? 
| F. Thatit is a grofs impofition on mankind: the contrivance 
ef knaves and hypocrites. 
J. What does it teach? 
F. You beft know that. 
7. Does it teach wickednefs or goodnefs ? 
F. Qh, it teaches many good things, to be fure. 
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JZ. Does it teach any evil ones? 

F. Not that I know of. 

Z. Did you ever know any perfon made wicked by reading 
and ftudying the Bible ? 

F. No. But did you ever know of any made better by it? 

Z. Yes, furely. Farmer Newman ufed to fwear, and lie, and 
cheat his neighbour ; but now he prays, and reads, and loves his 
Bible ; every body admires the alteration. So Ralph the waggon- 
er ufed to get drunk, and quarrel, and beat his wife, and ftarve 
his children ; but now he is one of the beft of hufbands and of 
fathers, and a very fober, good man. I could tell you of many 
other inftances. Can you deny them? 

F. have heard fuch things; but what have they to do with 
the fubject we were talking of ? | 

JT. I’lltell you, John. You fay the Bible was written by bad 
men, knaves and hypocrites: now, then, you believe that knaves 
and hypocrites cunfpired to write a hook full of good things, and 
calculated to make men good and honett. } 

F. Suppofe I allow them to be good men? 

JT. Then you muft allow the Bible to be good and true; or 
elfe you believe that good men united to cheat the world in mat- 
ters of the greateft importance. But this isnot all. In rejecting 
Chriftianity you muft fuppofe, that twelve plain countrymen, the 
greateft part of whom were fifhers, undertook to cheat the world 
with a new religion ; not to obtain wealth, or honour, or eafe, or 
power ; but hatred and perfecution, difgrace and contempt, pov- 
erty and ftripes, imprifonment and death ; that thefe men travelled 
over great part of Afia, and of Europe, and, in fpite of the wif- 
dom of philofophers, the influence of priefts, and the power of 
princes, made innumerable converts, hundreds and thoufands of 
whom gave up every thing, even life itfelf, with joy and fatisfac- 
tion, to preferve a good confcience and the favour of God; and 
yet, all the while were knaves, and hypocrites, and impoftors. 
Now tell me, John, is not this as bad as Jonah fwallowing the 
whale ? 

John was a little confounded with thefe queftions, for he did 
not expect the tables to be turned upon him thus. However, af- 
ter a little recollection, he proceeded. 

F. Truly, Thomas, I did not think you could have preached fo ; 
but tell me now, how is it you afcribe fuch wonderful effects and in- 
fluence to the Bible ? I have read fome of the morals of Seneca 
and Plutarch, and other heathen philofophers ; now, are not thefe 
books as good as the Bible, without its ftrange, unaccountable fto- 
ries ? 

J. Dear John, did you ever know any body reformed b» them? 


‘What good effect have they had on you? 


F. Truly not much, I believe ; but how is that? 
| T. I will 
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7. I willtell you, John; it isthe moft ftrange of all thefe 
ftrange ftories, as you call them, that does the bufinefs: I mean 
that of the birth, life, fufferings and death, refurrection and afcen- 
fion of the Son of God? 

F. How fo? 

7. In many refpe&s the heathen taught the fame moral duties 
as the Bible, though not fo clearly, nor fo perfectly; but they 
wanted the motives to virtue which the Bible alone can furnifh. 

F. Explain yourfelf, Thomas. 

Z. You know mafter has got two watches ; one goes, the other’ 
does not ; now, what is the reafon? Have they not both the fame 
wheels ? 

F. Aye; but the main fpring is broken in one of them. 

7. You are right, John; and this is the cafe here. It is the 
love of God which is the main {pring of virtue and morality, and 
that is revealed only in the Bible. Here we learn, that God loved 
the world fo as to give his Son for them: that Jefus Chrift loved 
finners fo as to die for them: and fo we learn to love him becaufe 
he firft loved us. Nor is this all. The heathen had a faint hope 
indeed of a better world hereafter ; but it was all conjecture and 
uncertainty. Now, by the gofpel, “ life and immortality are 
brought to light ;” and we know, that “ the fufferings of this life 
are not worthy to be compared with the glory which hereafter 
fhall be revealed.” 

John was all attention to this difcourfe, and forgot his infidel 
raillery. Thomas faw he had gained ground, and wifhed to pufh 
his advantage farther. My dear John, (faid he) do you ever 
think of thefe things? You know that you muft die: Isit not very 
defirable to die happy ? 

F. Truly: but is that poffible? How can there be happinefs 
in death ? 

7. I with you had feen my father die. I was very young, but 
I never fhall forget his departing words. 

F. What were they? 

Z. Oh, I never fhall forget them! “ Thomas,” faid he, taking 
me by the hand, while we all ftood weeping around his bed, the 
cold fweat of death was upon him, yet joy and happinefs gliltened 
in his countenance—“ Thomas,” faid he, “ love the Bible, ftudy, 
and revere, and praétife it; then will you live happy, and die joy- 
fully, as I do.” 

Here a paufe enfued. A tear ftole down the cheek of Thomas, 
and another ftarted inthe eye of John. As foon as he could re- 
cover himfelf, Thomas faid, ‘* I wifh you would go with me to 
hear our minifter on Sunday next.” John made no objection, and 
it was foon agreed. Little pafled in the week, only John was 
much more ferious than common. Sunday came, and John went. 
He had feldom been at church; and the fcene was almoft knéw 
to 
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tohim. The congregation was large and attentive: the minifter 
animated and folemn. John was all eye and ear. The preacher 
named for his text, “* How thal] we efcape if we negleé& fo great 
falvation ?” He deferibed the danger of the finner: John trem- 
bled. He opened the falvation of the gofpel: he wept and hid 
his face. After fervice, John went home to his father’s houfe ; 
but it was with an arrow in his heart. His father thought him 
unwell, but he could not tell what ailed kim. After dinner, the 
ufual jefts and {ports began : he tried to {mile, to pleafe and pacify 
his friends ; but he tried in vain. He was like a wounded bird 
that chirps and flutters, but can neither fly nor fing. He return- 
ed fooner than common to his malter’s, in order to meet with 
Thomas, and unbofom his mind to him. Thomas had a fympa- 
thizing heart, and while he rejoiced in the conviction of his com- 
panion, endeavoured to footh his troubled foul. John could jeft 
with religion now no more, The infidel prejudices he had acquired 
at home, vanifhed like the vapours before the rifing fun. He could 
no more queltion the chara¢ter of Chrift, becaufe he loved him; 
he could no more defpife the {criptures, becaufe they were his daily 
food.. In fhort, he became an eminent inftance of converting 
grace. Through the remaining period of their apprenticefhip, 
they took {weet counfel together, and walked to the houfe of God 


in company. PARVALUS. 
[ N. York Miss. Mag. 
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REMARKS ON 1 CORINTHIANS, V. 9—11. 


“ J wrote unto you in an epiftle not to company with fornicators. Tet 
not altogether with the fornicators of this world, or with the extortion- 
ers or with idolaters, for then muft ye needs go out of the world. But 
now I have written unto you not to keep company, if any man that is 
called a brother be a fornicator, or covetous, or an idolater, or a railer, 
or a drunkard, or an exiortioner, with fuch an one, no not to eat.” 


VARIOUS have been the opinions which have been entertain- 
ed by profefling Chriftians, refpe@ing the defign of the apoftle in 
thefe directions ; fome fuppofing it to include a prohibition againtt 
members of a church of Chrift, eating at common meals with an 
excommunicated per/on, others that the offended fhould be debarred 
the privilege of partaking with the church of the facramental fupper. 
‘The writer had long been of opinion that the former fentiment 
was correct, but on examining and reexamining the whole chap- 
ter, doubts have arifen, whether the apoltle’s meaning had not 
been mifunderftood. * uk 
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1. It feems that the apoftle had written to the church at Co- 
rinth on the general fubje&t of maintaining an improper commu- 
nion with immoral and icandalous perfons. In which he direéts 
them not to be “ unequally yoked together with unbelievers,” &c. 
and it would feem from his remarks to his Corinthian converts, 
that by attending to thefe, they had overlooked or neglected their 
duty refpecting their treatment of an immoral profeflor. This 
feems to be evident from what the apoftle obferves, in the 
former part of the chapter, where he tells them, that it was com- 
monly reported to him, that there were fome amongtft them who 
were guilty of the moft flagrant offences, fuch as even the unbe- 
lievers were afhamed to be guilty of ; and that, notwithftanding 
their Chriftian profeffion and charadter, they were io far from dif- 
ciplining the offenders, that, in boafting of their Chriitian profef- 
fion, they had made it a cloak to cover their faults. Under this 
apprehenfion he proceeds to give his directions more particularly, 
herein letting them know how they were to treat a brother who 
fhould be guilty of fuch offences; as in the 11th verte he fays, 
** But now,” that is in the former part of this chapter, “J have 
written unto you, if any man that is called a brother be a fornica- 
tor, or a covetous, &c. with iuch an one, no notto eat.”” Here the 
apoftle fpeaks in the paff tenfe, and by looking back to the direc- 
tions he had jult been giving them, we can more readily aicertain 
his ‘Meaning. He tells them that when they are gathered togeth- 
er in the name of our Lord Jefus Chrilft, that they fhould adios 
fuch an one unto Satan, for the deftruétion of the flefh; that is, 


they were to deprive him of thofe privileges which as members of# 


the gofpel church they were permitted to enjoy; and in that way 
the incorrigible offender would be confidered (agreeable to the di- 
rections of our Saviour) as an heathen man and a publican. Thus 
he would be deprived of his ftanding or memberfhip in that 
church, and of the privilege of partaking with them of the gofpel 
feaft. By thus purging out the old leaven, they were directed by 
the apoftle, to be prepared to keep the feaft, which was indeed a 
reprefentation of Chrift our paflover being facrified for us. 

In this feaft they were not to permit thofe who are a fcandal to 
Chrift, and his religion, to unite with them toeat. But fince he, 
judging of them in the fpirit of Chrift, had declared them unfit 
to be members of his church, therefore, he fays, put away from 
among fi you that wicked perfon. Here they were to put him away 
from amongf them. In this he {peaks of them collectively, and in 
all the expreflions there feems to be an allufion to their eating at 
the facramental fupper. This conftruction of the paflage comports 
with the direction of our Saviour, that an excommunicated perfon 
fhould be confidered and treated as an heathen man and a publi- 
can. But how are Chriftians to treat fuch ? lf we are to take our 
Saviour for an example herein, we are not bound to decline the 
common 





~ 
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common intercourfe of eating with them; for it feems he did 
freely eat with publicans and finners. When therefore a perfon is 
excommunicated, neither the church nor its individual mem- 
bers have any thing further to do with him in the way of dif- 
cipline, fo long as he continues excommunicated. For, faith 
the apoftle, ‘* What have J to do to judge them that are 
without 2”? ZETHER. 

[ Evan, Mag. 


—xt €2 <P 


FRAGMENTS. 


REV. PHILIP HENRY. 


WHEN fome zealous people would have him to preach againft 
top-knots and other vanities in apparel, he would fay, ** That was 
none of his bulinefs; if he could perfuade people to Chrift, the 
pride, and vanity, and excefs of thofe things would fall of courfe ;’’ 
and yet he had a diflike to vanity and gaiety of drefs, and allowed 
it not in thofe that he had any influence upon. His rule was, that 
in fuch things we mult neither be owls nor apes ; not affect fingu- 
larity, nor affect modifhnefs; nor (as he ufed to obferve, from 
1 Pet. iii. 3.) ‘* make the putting on of apparel our adorning, be- 
caufe Chriitians have better things to adorn themfelves with.” 





Dr. Owin’s beautiful and infirudive Comment on the words of the apof= 
tle to the Hebrews, ** Ye are not come to the Mount which might be 
touched, and which burned with fire, nor to blacknefs and dark- 
nefs,”” Je. 


«* ALL the appearances of God to his church were fuited to 
the fubject matter. He appeared to Abraham in the form of a 
man ; becaufe he came.to give a promife of the incarnation of 
Chrift, the feed of Abraham, in whom all the families of the hu- 
man race were to be bleffed. To Mofes he appeared in a flame of 
fire, ina bufh, which was not confumed! to teach him that the 
fire of affliction, with which his church was then tried, fhould not 
confume it, becaufe he dwelt inthe bufh. “To Jofhua he appeared 
as an armed man, with a {word drawn in his hand, to give prom-' 
ife of his prefence as the Lord of hofts, the Lord mighty in battle, 
who would go before the armies of Ifrael to fubdue the Canaan- 
ites, and give them pofleflion of the promifed land: but here, on 
Mount Sinai, he appears encompafled with all the dread and ter- 
ror which the apoltle fo impreffively defcribes. Why? To repre- 

fent 
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fent the holinefs and ftriftnefs of the law, and the inevitable dread. 
ful deftruction of finners againft the law, unlefs they betake them- 
felves to the Mediator and his gofpel for relief. This appearance 
was not in a plain, but on the top of a high mountain ; to repre- 
fent the elevated throne of the divine Majefty, who keeps himfelf 
aloof from finners. It was in the wildernefs of Sinai, an abfolute 
folitude, remote from the habitation or converfe of men. When 
God arraigns the confcience of the finner before the bar of the 
holy law which he has broken, he will let him fee nothing but his 
own guilty felf and the jultly offended Lawgiver. All relief or 
refuge will fail him; his confcience will be kept to that which 
he can neither abide nor avoid, unlefs he make the great plea of 
the blood of atonement. The law was publifhed in a barren and 
fruitlefs defert : Sinai was named, from the brambles and _ buthes, 
which were all it bore. Thefe made an appearance of fruitfulnefs 
ata diftance ; but when you approached, there was nothing but 
what was fit for the fire. The law, in a ftate of fin, will bring 
forth in us no fruits to God. Thofe who are yet under the curfe, 
pretend to fome duties of obedience, which they call good works ; 
but when tried, they are all fuch as God defcribes: “ Who would 
fet the briars and thorns againft me in battle; I would go through 
them ; I would burn them together.” No place in the inhabitable 
world hath been ever fince more defolate and forfaken; and fuch 
it continués to the prefent day ; by which it appears, that though 
there was a neceflity for the renewed publication of the law, it was 
defigned to be a continued difpenfation, but fhould be abandoned, 
to make way for anew and better. Hence alfo we learn, that 
thofe who continue under the law fhall have no token of God’s 
prefence: he dwells no more in Sinai. Here too we learn, that 
the holinefs of places is confined to their ufe ; which, when it 
ceafeth, leaveth them common. What place more holy and fa- 
ered than Sinai once? What more defolate and forfaken now ; 
notwithftanding the wretched monaftery which fuperftition hath 
there erected !” 


aa. 





DR. SPENER. 


SOME days before his death, he gave order that nothing (not fo 
Much as a thread) of black fhould be in his coffin: “ For,” faid 
he, “ I have been a forrowful man thefe many years, lamenting 
the deplorable ftate of Chrift’s church militant here on earth ; but 
now, being upon the point of retiring into the church triumphant 
in heaven, I will not have the leaft mark of forrow left upon me ; 
but my body fhall be wrapped up all over in white, for a teftimo- 
ny that I die in expectation of a better and more glorious ftate to 
come.” [ Evan. Mag, 
Vol. V. No. 5 A&A RELIGIOUS 
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Religious yntelligence. 


UNITED STATES. 


A Brief Account of the Proceedings of the Committec, appointed by the Yearly 
Meeting of Friends, held in Baltimore, for promoting the Improvement 
and Civilization of the Indian Natives. 

} a 


, A weicHry, concern having been 
opened in the year 1795 in our year- 
ly meeting, respecting the difficul- 
ties and distresses to which the In- 
dian natives of this land were sub- 
ject, it obtained the serious atten- 
tion of Friends, and many observa- 
tions were made relative to the 
kindness of their ancestors to ours 
in the early settlement of this coun- 
try, exciting to a deep consideration 
and inquiry, whether, under the m- 
fluence of that exalted benevolence 
and good will to men, which our ho- 
ly profession inculcates, there was 
not something for us, as a society, to 
do for them towards promoting 
their religious instruction, knowl- 
edge of agriculture, and useful me- 
chanic arts? 

A solemnity prevailing, the senti- 
ments of many were expressed, evi- 
dencing «near sympathy with them ; 
the meeiwng therefore united in rec- 
ommending to our quarterly and 
monthly meetings, to open subscrip- 
tions amongst our members for their 
relief, and appointed a committee, 
to pay such attention to the interest- 
ing concern, as they might be ena- 
bled to render. 

The committee, after having ful- 
ly considered the subject of their 
appointment, concluded as the most 
effectual way of obtaining correct 
information of the situation and dis- 

ition of the Indians, to appoint a 

‘putation from amongst them- 
selves, to visit the Shawaneese, Del- 
awares, Wyandots, or such other na- 
tions, north west of the river Ohio, 
as they might find practicable. The 
Friends who were nominated to this 
service, having first obtained the 
approbation of government, proceed- 
ed in the summer of 1796, as far as 


the forks of the Muskingum river, at 
which place they had been inform- 
ed that a considerable number of 
Indians were collected; but upon 
their arrival there, they found all the 
chiefs, and most of the hunters, had 
dispersed. And it not appearing 
practicable to eonvene them in a 
suitable manner for a conference at 
that time, they returned without ac- 
complishing the object of their vis- 
it; they however saw divers hunters 
and others, who-appeared to be weil 
disposed to receive the instruction 
and assistance, which Friends pro- 
posed to furnish them. 

The committee being still defi- 
cient in the necessary information, 
to enable them to proceed with 
safety in so important an undertak- 
ing, one of their number offered, in 
the fall of this year, to undertake a 
visit to the Indians, for the purpose 
of obtaining a more satisfactory 
knowledge respecting them; and 
his proposal being approved, he was 
encouraged to proceed therein as 
soon as might be practicable. Ac- 
cordingly, be spring of 1797, he, 
with two oth®ts of the committee, 
who became concerned to unite with 
him, made them a visit; ‘in the 
course of which, having passed by a 
number of their hunting camps, and 
several of their towns, they had 
large opportunity of discovering 
their situation, often exposed to the 
unclemency of the seasons, with a 
very precarious, and often a very 
scanty supply of food and cloathing, 
they suffered all the miseries of ex- 
treme poverty, in a country, which, 
from its great fertility, would, with 
but little cultivation, abundantly 
supply them with all the necessaries 


of life. 
Thesa 
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These Friends had an opportunity 
with some of the chiefs and hunters 
of the Wyandot and Delaware nations, 
in which they informed them of the 
concern of Friends relative to them, 
‘and endeavoured to impress on their 
minds, the advantages they would 
derive, from permitting to be intro- 
duced amongst their people, a 
knowledge of agriculture, and some 
of the most useful mechanic arts. 
The Indians appeared to give close 
attention te their communication, 
promised to lay the matter before 
their grand council, and inform us of 
their conclusion upon the sub- 
ject. No way opened, during 
the year 1798, to proceed, in carry- 
ing the concern of the Yearly Mect- 
ing into effect, except that the 
committee furnished a few imple- 
ments of husbandry, and other 
assistance, to some Indian families, 
which were situated upon the branch- 
es of the Tuskarawas river. 

In the Second Month, 1799, the 
committee received a speech, and 
belt of Wampum, from Tarhie, the 
principal chief of the Wyandot nation, 
delivered at Detroit, in the Ninth 
Month preceding; of which the 
following is an extract : 

** Brethren Quakers, 

*‘You remember that we once 
met ata certain place. When we 
had there met, a great many good 
things were said, and much friend- 
ship was professed between us. 

** Brothers, 

“You told us at that time, that 
you not only took us by the hand; 
but that you held us fast by the 
arm: that you then formed a chain 
of friendship. You said, that it was 
not a chain of iron; but that it was 
a chain of precious metal, a chain 
of silver, that would never get rusty ; 
and that this chain would bind us in 
brotherly affection forever. 

*? Brethren, listen: 

**We have often heard that you 
‘were a good and a faithful people, 
ever ready to do justice and to 
all men, without distinction of 
colour; therefore we love you the 
more sincerely, because of the good- 
ness of your hearts, which hae been 
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talked of amongst our nations, long 
since. 

* Brethren, listen : 

** You have informed us, that you 
intend to visit us; yes, that even in 
our tents and cabins, you will take 
us by the hand. You, brethren, 
cannot admit a doubt, but that we 
would be very happy to see you. 

*‘ Brethren, listen: 

“It is but proper to inform you at 
this time, that when you do come 
forward to sce us, you will, no 
doubt, pass by my place of residence 
at San Dusky. I will then take you 
not only by the hand, but by the 
arm, and will conduct you safely to 
the grand council fire of our great 
SASTERETSEY, where all good 
things are transacted, and where 
nothing bad is permitted to appear. 
When in the grand council of our 
Sasteretsey, we will then sit down 
together, in peace and friendship, 
as brethren are accustomed to do, 
after along absence; and remind 
each other, and talk of those things 
that were done between our Goon 
GRAND FATHERS, when they first 
met upon our Jands—upon this great 
island ! 

** Brethren, 

*¢ May the Great Spirit, the Mas- 
ter of light and life, so dispose the 
hearts and minds of all our nations 
and people, that the calamities of 
war may never more be felt, dr 
known by any of them; that our 
roads and paths may never more be 
stained with the blood of our young 
warriors ; and that our helpless wo- 
men and children may live in peace 
and happiness.” 

After a consideration of the 
foregoing communication from the 
Wyandot nation of Indians, the 
committee concluded to appoint a 
few Friends to make them a visit, 
agreeably to their request. These 
were directed to cultivate a friendly 
correspondence with them, and af- 
ford them such assistance as théy 
might be enabled to render. They 
accordingly proceeded in the visit, 
with an intention of being at their 
general Council; and after passing 
through several of their towns, 
arrived 
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arrived on the third of the sixth 
mouth at upper San Dusky, the 
principal village of the Wyandots, 
where they were received in a friend- 
ly manner, by Tarhie, (the Crane) 
and others of that nation. 

Upon conferring with these In- 
dians, it was found, that a mistake 
had been made in the translation of 
the speech, which they had sent to 
Friends, respecting the time of open- 
ing their great Council, to which 
Friends had been invited. They 
now informed, that it began annually 
at the full moon, inthe sixth month. 
Finding it would be difficult to pro- 
cure food for themselves and horses 
there until that time, the committee 
concluded it was besi, under their 

resent circumstances, to propose to 
arhie, a conference with him and 
the other chiefs, who were then at 
and in the neighbourhood of San 
Dusky; which was _ accordingly 
eed to; and at the time appoint- 
ed, they met him and several other 
chiefs, together with a number of 


their hunters, at his own house ; 


when they had a full opportunity 
with them on the subject of their 
visit. 

Their communication appeared to 
be received with great satisfaction 
by the Indians, iat te their answer, 
delivered on some strings of Wam- 
pum, they expressed the gratitude 
they felt, for the care and friendship 
which their beloved brethren, the 
Quakers, had always manifested for 
the Indians, and promised, as soon as 
the grand Council met, that they 
would communieate fully to it, the 
concern which our society felt for 
their improvement, and inform us by 
a written spcech of their conclusion 
thereon. . 

Whilst these Friends were at San 
Dusky, and other villages, their 
minds were often deeply affected, 
under the sorrowful consideration, 
of the baneful effects of spirituous 
liquors upon the Indians, they being 
at that time supplied with jt in al- 
most every village, by Canadian 
traders, residing amongst them ; 
and they were confirmed in the 
epinion, that unless these traders 


Decisions of the Grand Sanbedrim. 
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could be restrained from furnishing 
them with this destructive article, 
in exchange for their skins and furs, 
they would not easily be persuaded, 
to turn their minds towards agricul- 
ture and the useful-arts. Notwith- 
standing which discouragement, the 
great affection they have for our 
society, manifested on all occasions 
whilst the committee were amongst 
them, induced them to hope, that 
Friends would endeavour to keep 
under the weight of the concern, 
and be prepared to proceed in the 
benevolent work, whenever way 
might open for further service 
amongst them. , | 
To be continued. 
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FOREIGN. 


FRANCE. 


The Grand Sanhedrim at Paris haye 
come to various Resolutions and 
Decrees ; among which the fol- 
lowing are some of the most im- 
portant ; and will highly interest 
those who, at this juncture, are 
concerned for the conversion and 
happiness of the children of Abra- 
ham. They are copied from the 
Sournal de Commerce, of April 3. 


Decisions of the Grand Sanhedrim, 
convoked at Paris, in virtue of the 
Orders of his Majesty, the Emperor 
and King. , 


Art. v.— Moral Relations. 


Tue Grand Sanhedrim, wishing 
to determine what are the relations 
which the law of Moses prescribes to 
the Jews, toward the individuals of 
the nations among which they live, 
and which, professing another relig- 
ion, acknowledge God the Creator 
of heaven and earth, 

Declare, That every individual 
professing the religion of Moses, 
who does not practise justice and 
charity towards all men adoring the 
Eternal, independently of their par- 
ticular creed, sins essentially against 
the law of Moses : ? 

That, 
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That, in the eye of justice, every 
thing prohibited by th e holy scrip- 
tures, as being contrary to it, is abso- 
lute, and without respect of persons : 
That the Decalogue and the sa- 
cred books contained in the com- 
mandments of God, in this respect, 
establish no particular relation, and 
indicate neither quality, nor condi: 
tion, nor religion, to which they ex- 
clusively apply. In short, that “they 
are common to the relations of the 
Israelite with all men in general ; 
and that every Israelite who infrin- 
es them towards any person, be he 
‘whom he may, is equally criminal and 
reprehensible in the eyes of the 
Lord: ~ 
_ That this doctrine is also taught 





by the doctors of the law, which . 


never céase to preach the love of 
God and of his creatures ; ( Traite a’ 
Abot, chap. vi. s. 6) and who formal- 
ly declare, that the recompenses of 
life eternal are reserved to the virtu- 
ous men of ail nations: That we find in 
the Prophets multiplied proofs which 
establish, that Israei is not the ene- 
my of those who profess’ a different 
religion ; that, with respect to ehar- 
ity, Moses, as has been already re- 
lated, prescribes it in the name of 
God, as an obligation, “ Love thy 
neighbour as thyself, for I am the 
Lord.” 

* But the stranger that dwelleth 
with you shall be as one of yourselves, 
and thou shalt love him as ‘thyself; 
for’ ye were strarigers in the land of 
Egypt: I am the Lord your God.” 
(Lev. xix. 34.) David says, “ The 
mercy of Géd extends to all his 
works.” (Ps. cxlv. 9.) ‘* What 
does the Lord require ‘of you ;” says 
Micah. “ Nothing more than to be 
just :—exercise charity.” (chap. vi. 
8.) Our doctors declare, that a man 
who pities the misfortunes of hié fel- 
low creatures, is, in our eyes, as if 
he was an issue of the blood of Abra- 
ham. (Hirubin vii.) 

_ That every Israelite, in their con- 
duct towards’ the descendants of 
Noah, shall love them as their breth- 
ren, whatever be their religion ; 


shall visit their sick and bury their 
dead ; ; shall assist their poor as 





Decisions of the Grand Sanhedrim. 





197 


those of Israel; and that there is 
no act of charity, nor work of mer- 
cy, with which they can dispense to- 
wards them. 

According to these motives, 
grounded upon the spirit and letter 
of the holy scripture, 

The Grand Sanhedrim prescribes 
to all the Israelites, asa duty essen- 
tially religious, and inherent in their 
creed, the habitual and constant pracs 
tice towards all men acknow ledging . 
God the Creator of heaven and earth, ’ 
whatever religion they profess, of 
acts of justice and charity, the per- 
formance of which is prescribed by 
the sacred books. 


ART. VI. 
Livil and Political Relations. 

The Grand Sanhedrim, penetrated 
with the utility which should result 
to the Israelites from an authentic 
declaration, which fixes and deter- 
mines their obligations as members 
of the state to which they belong, 
and wishing that no person should be 
ignorant what are, in this respect, 
the principles which the doctors of 
the law, and the chief men of Israe} 
profess ‘and prescribe to their fellow 
worshippers in the countries where 
ecy are not excluded from all the 
advantages of civil society, particular- 
ly in France and the kingdom of Italy, 
Declare, That it is the religious 
duty of every Israelite born and edu- 
cated_in a state, or who shall become 
a citizen by residence or otherwise, 
to conform to the laws which deter- 
mine the conditions of citizenship, to 

regard the said state as his country : 
That those duties which flow from 
the nature of things, which are con- 
formable to the destination of men 
in society, agree with the word of 

God also. 
~ Daniel says to Darius, “ that he 
was only saved from the fury of the 
lions, because he was equally faith- 
ful to his God and his king.” Chap. 
vi. 22, 23. 

Jeremiah recommends to all the 
Hebrews to regard Babylon as their 
country : “ Concur with all your 
might to its welfare.” Jer. xxxix. 7. 
We read in the same book the oath 
which 
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which Gedaliah administered to the 
Israelites: ‘* Fear not,’’ he tells 
them, ‘“ to serve the Chaldeans ; 
live in the country, be faithful to the 
king of Babylon, and you shall live 
happily.” 

“Fear God and your sovereign,” 
says Solomon. Prov. xxiv. 21. 

That every thing prescribes to the 
Israelite to have towards his prince 
and his laws, the respect, the attach- 
ment, and the fidelity, which all his 
subjects owe to him as a tribute : 

That every thing obliges him not 
to seperate his own interest from 
that of the public; nor his destiny, 
or that of his family, from the desti- 
ny of the great family of the state ; 
that he ought to be afflicted at its re- 
verses of fortune, congrattilate with 
its triumphs, and concur, with all his 
faculties, to the welfare of his fellow 
citizens. 

In consequence of this, the Grand 
Sanhedrim ordains, That every Is- 
raelite born and educated in France, 
and the kingdom of Italy, and treat- 
ed by the laws of the two states as a 
‘citizen, is obliged religiously to re- 
gard them as his country, to serve 
them, to defend them, to obey the 
Jaws, and to conform himself in all 
his transactions to the dispositions of 
the civil code : 

And, moreover, the Grand Sanhe- 
drim declare, That every Israelite, 
called on the military service, is 
freed by the law, during the term of 
his service, from all religious observ- 
ances irreconcileabic with bis own 
tenets. 


ART. vit.—-Useful Professions. 

The Grand Sanhedrim, wishing to 
inform the Israelites, and particular- 
ly those of France and Italy, of the 
necessity under which they are, and 
the advantages which wiil result from 
their devoting themselves to agricul- 
ture, of possessing landed estates, 
of exercising arts and callings, of 
cultivating the sciences, which admit 
of their embracing the liberal profes- 
sions ; and considering that for « long 
time the Israelites of the two coun- 
tries have been under the necessity 
of renouncing, ina great measure, 
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mechanical labour, and chiefly the 
culture of the ground, which was in 
ancient times their favourite occupa- 
tion,—this disadvantageous renunci- 
ation must be attributed to the vicis- 
situdes of their state, to the uncer- 
tainty in which they were, as well 
with respect to their personal securi- 
ty, as with regard to their property ; 
as also to the obstacles of all kinds 
which the regulations and the laws 
of nations opposed to the free de- 
velopement of their industry and ac- 


tivity: 


That this renunciation is not mere- 
ly the result of the principles of their 
religion, or of the interpretation 
which their doctors, both ancient 
and modern, give of them, but rath- 
eran unhappy effect of the habits 
which the privation of the free exer- 
cise of their industrious faculties has 
made them contract : . 

That it results, on the contrary, 
from the letter and spirit of the Mo- 
saic legislation ; that manual labour 
was held in honour among the. chil- 
dren of Israel ; and that there is no 
mechanical art which is interdicted 
to them by name, since the holy 
scripture invites them and recom- 
mends to them to occupy themselves 
in this manner : 

That this truth is demonstrated by 
the collection of the laws of Moses, 
and several particular texts, such as 
the following, among others : 

Psalm exxvii.—** When thou shalt 
enjoy the labour of thy hands, thou 
shalt be fortunate, and have abun- 
dance.” 

Proy. xxviii. 29.— He who. culti- 
vates his lands shall have abundance ; 
but he who lives in idleness is in 
famine.” 

Misna, Traite d’ Abot, ch. i. Love 
labour, and shun idleness.” 

That it follows eventually from 
these texts, not only that no honest 
calling is interdicted to the Israel- 
ites, but that religion attaches merit 
to the exercise of their callings ; and 
that it is agreeable to the eyes of the 
Most High, that every one should 
follow some calling, and make it, as 
far as depends upon himself, the ob- 
ject of bis oceypations: 

That 
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That this doctrine is confirmed by 
the Talmud, which, regarding idle- 
ness as the source of vice, positively 
declares, That the father, who does 
not teach a profession to his child, 
educates him for the life of a robber. 
Vide Kiduschim 1. 

Therefore the Grand Sanhedrim, 
in virtue of the —powers with which 
it is clothed, 

Order all Israelites, and particu- 
larly those of France and Italy, who 
nevertheless enjoy civil and political 
rights, to ascertain and adopt the 
most proper means to inspire a love 
of industry in youth, and to direct it 
to the exercise of arts and callings, 
as well as liberal professions. ; consid- 
ering that this praiseworthy exercise 
is conformable to our holy religion, 
favourable to good morals, and essen- 
tially useful to the country, which 
can only regard idle men as danger- 
ous citizens. 

Moreover, the Grand Sanhedrim 
invite the Israelites of the two states 
of France and Italy to acquire land- 
ed property, as a mean of attaching 
themselves more to their country, 
of enabling them to renounce such 
occupations as render men odious 
and despicable in the eyes of their 
fellow citizens, and to do all which 
depends upon us to acquire their es- 
teem and good will. 


—-— 


Extract of a Letter from a pious Pea- 
sant in Austria. 

On that I could find words to ex- 
press the great goodness of God, and 
magnify the holy name of the Lord 
of Zebaoth, who in this year again 
hath manifested himself in so many 
ways to us poor beings of clay, by 
his love and grace, patience and long 
sufiering, giving and forgiving, bear- 
ing us, comforting us, and provid- 
ing for us! Throughout this whole 
year we have experienced the great 
faithfulness of our all-merciful Lord. 
Though every thing else come to an 
end, God’s love endureth forever! 
When I contemplated the state in 
which the greater part of the in- 
habitants of Ausizia were ; to what 
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a pitch luxury had risen ; how uni. 
versally levity, avarice, and profu- 
sion prevailed, I thought within my- 
self, this state of things cannot last; 
some judgment must come over us; 
God’s faithfulness is toc great; he 
has the welfare of mankind too much 
at heart to suffer it; and since 
many will not be led by God’s .good- 
ness to repentance, we have assur- 
edly to expect that terror and dis- 
may will come over us, in order to 
stay the farther progress of depravy- 
ity, to chastise ievity, to sweep away 
the hoards accumulated by avarice, 
and to impose restraint upon sensual- 
ity: And, behold, ere we were aware, 
the fury of the enemy broke in upon 
our borders ; terror and dismay now 
reigned every where; the distress 
was great and universal; and yet it 
might have risen to a greater height- 
But why did it not? This we have 
to attribute solely to the everlasting 
mercy of God in Christ Jesus, who 
hath dealt compassionately with us. 
The mighty hand of the Lord hath 
helped us through, that we have not 
been wholly gonsumed. There are 
indeed some ‘ho have lost all their 
possessions ; some, even their lives, 
or their healths; but whoever is a 
little in the practice of self-exami- 
nation, must confess that we deservy- 
ed far more than we had to endure; 
that we have been dealt with, not 
according to our transgressions, but 
according to mercy. Oh that God’s 
wise purpose may now have been 
accomplished with some, for that is 
worth every thing! When recol- 
lection is awakened, and a living 
faith in the Lord of glory is brought 
about, then will love also more 
abound! What is good will be 
sought for and encouraged; eyes, 
mouth, and heart will be directed to 
Jesus Christ, the Author, Mediator, 
and Finisher. How many such fruits 
have not already appeared! How 
many a soul that hath long remained 
in bondage has now recovered its 
liberty ! God’s ways are marvellous 
ways! ‘ Where nothing seemed 
to be doing, wonders are brought to 
light!” Hallelujah ! 

[ Evan. Mag. 
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Ordinations. 


Ordained at Braintreé, Ver. Sept. 
23d. Rev. Ammi Nichols. Intro. 
ductory prayer by Rev. Mr. Fuller 
ef Vershire ; sermon by Rev. Mr. 
Strong of Randolph, Mass. conse- 
crating prayer by Rev. Mr. Lyman 
of Brookfield ; charge by Rev. Dr. 
Burton of Thetford ; right hand by 
Rey. Mr. Fuller of Royalton; con- 
cluding prayer by Rey. Mr. Waldo 
of Williamston. 


At Carver, (Mass.) Oct. 7th, Rey. 
John Shaw. Introductory prayer by 
Rev. Mr. Strong of Randolph ; ser- 
mon by Rev. Mr. Niles of Abington ; 
consecrating prayer by Rev. Mr. Ev- 
erettof Wareham; charge by Rev. 
Mr’. Barker of Middleborough ; right 
hand by Rev. Mr. Judson of Plym- 
outh ; concluding prayer by Rev. 
Mr. Kendall of Plymouth. 


Dbituary. 


Extract of a Lettér to a Friend, dated Beverly, Oct. 14, 1807. 


* Respected , the recent 
judgments of God upon this church 
afld society have been peculiarly 
striking, awful and alarming. Be- 
Sides others who have gradually 
fallen, eight growm persons of our 
smail parish have within a few 
months died very suddenly. Among’ 
the number we have the affliction to 
teckon our worthy and amiable sis- 
ter and friend, I had almost said 
mother, Mrs. Pickard, and her ex- 
cellent daughter, Mrs. Wallis, who 
was also a sister in the church. 
They were both buried last week, 
one on Monday, and the other on 
Saturday. How great is the loss 
sustained by their connexions, by us, 
by the church, by the society, by the 
world! How very rarely do we find 
& person so sincere, so engaged, so 





persevering, so uniform, in doing 
good, as Mrs. Pickard has been ! 
She seemed to feel as though she 
had done nothing, while she saw any 
thing more that shé could do. As 
she lived, so she died, like a real 
Christian, esteeming all her good 
works as nothing, and building whol- 
ly upon Christ her hope of pardon 
and salvation. How loud, how affect- 
ing, is the warning voice of Heav- 
en to us, to you, to be also ready ! 
O that you could enjoy that ration- 
al, firm and uniform hope of a bliss- 
ful immortality, that she appeared 
to enjoy! After such various af 
flictions, toils and anxieties, as you 
have endured, how desirable is that 
rest, which remaineth to the people 
of God !” 


jPoetryp. 
MEDITATION ON HUMAN FRAILTY. 


Auvas! the thread of life must quickly break, 

And this weak frame down to the grave descend ; 
O that my God peace to my soul would speak, 

Before this transient life shall have an end, 
Fearless I stand on danger’s awful brink, 

Nor shrink to view while thousands round me fadl ; 
Permit me, righteous Saviour, not to sink, 

Ere I a suppliant on thy mercy call. 
Teach me to feel my dang’rous, wretched state ; 


For only refu 


bid me fly to thee ; 


Teach me to love that God I fear to late. 
His justice, mercy, goodness, make me see. 


Bow to thy will this adamantine heart, 

Which soft, persuasive language ne’er could move = 
From ev’ry earthly object make me part, 

And love a Being, who deserves my love. 


Then with harmonious notes my voice Ill tune, 
And sing with grateful heart my sins forgiven ; 
Ascribing praise to Christ for all that’s done, 
Pll lay me down and breathe my soul to Heaven. 





